
 

PRECIOUS TEACHINGS THAT AWAKEN THE HEART  
TO DIVINE SERVICE FROM THE HOLY MASTER    

 RABBI SHNEUR ZALMAN OF LIADI   
TRANSLATED AND EXPLAINED 

 תּוֹרָה אוֹר
ש  ַׁ רָּ ָּ יתַׁתַַׁׁפ  ִׁ רֵאש  ב ְּ  

יל  תְחִּ בּוּר הַמַּ  דִּּ

ַׁ דָּ אָּ יםַׁהֵןַׁהָּ י ֹּאמֶרַׁה'ַׁאֱלֹּקִׁ םַׁו   

 “Purifying our Minds” 

 
 

In collaboration with: 

www.ChassidutBehirah.com  

LESSONS IN    
TORAH 
 OR  

http://www.chassidutbehirah.com/
http://www.learnchassidus.com


 

LESSONS IN  TORAH OR 2 

 ב"ה     

Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei 
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Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, 

who wants his maamarim to be available to every Jew 

in the world.  

Please take 5 minutes and sign up online at 
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monthly donor of $18.  

With these $18 a month, you will have the tremendous merit of having 

translated the Torah Or and Likutei Torah, making it available to Jews 

all around the world, and will receive the tremendous merit and 

blessings that come with that! 

For additional sponsorship opportunities, or questions on the project, 

email me at lessonsinlikutaytorah@gmail.com 
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Torah Or 

 תּוֹרָה אוֹר
יל  תְחִּ בּוּר הַמַּ  דִּּ

ַׁ דָּ אָּ יםַׁהֵןַׁהָּ י ֹּאמֶרַׁה'ַׁאֱלֹּקִׁ 1ַַׁׁםו 
 ַ ש  רָּ יתת  פָּּ ִּ רֵאש   ה' ע"ג ף  דַּ  בְּ

“Purifying our Minds” 

(Chapter 1)  )א( 

“And Hashem Who is G-d, said (to 
the angels), “See, now that man (has 

eaten from the Tree of Knowledge of 

Good and Bad), he has become like 

one of you, able to know good and 

evil, and now, lest he stretch his 

hand forth and take also from the 
Tree of Life and eat and live 

forever…” Therefore, Hashem sent 

him out of Gan Eden,” (Bereishis 

3:22-3), to prevent him from eating the 

fruit of the Tree of Life.  

ים "וַי ֹּאמֶר   אַחַד    , ה' אֱלקִֹּ יָּה כְּ ם הָּ דָּ אָּ הֵן הָּ

ע  רָּ דַעַת טוֹב וָּ נּוּ לָּ מֶּּ לַח יָּדוֹ   , מִּ ְ ש  ן יִּ ה פֶּּ   וְעַתָּּ
תֵנוּ ג, כב(   "כוּ'  ָּ ש  רָּ    :)פָּּ

We need to understand:  ין בִּ    :יֵש  לְהָּ

Q1: First of all, what is the idea that 

by eating from the Tree of 

Knowledge Adam and Chava’s eyes 

were opened, making them like 

angels, who know good and evil? 

פְקְחוּ    :א'  נִּ עַת  הַדַּ עֵץ  יְדֵי  עַל  ֶּ ש  מַהוּ 

ם לִּ  ים יוֹדְעֵי טוֹב וָּ " הְיוֹת עֵינֵיהֶּ אלקִֹּ  . 2" רַע כֵּ

 
יל )   1 תְחִּ הַמַּ בּוּר  ה'  וַיֹּאמֶּ   דִּּ יר  ַׁם:  אֱלקִֹּ ר  וֹּ יתַַׁׁת  י ִׁ ילַׁםַַׁׁח  חִׁ תְּ מ   ה  ו רַׁ ב  ַׁ"ַַַׁׁׁד ִׁ ש  ָּחָּ נ  ה  יָּהַַַׁׁׁוְּ הַׁ".ַַׁׁהָּ רָּ וֹּ ת  ו טֵיַׁ ק  ג'ַׁלְַַַּׁׁׁלִׁ

י וַֹּׁ ִׁ ש  רָּ ָּ יּוּ   –   ת.פ  ת ן  צִּ ַ ּ בוֹד קְדוּש  אֱמַ  "ר. אַדְמוּ   כְּ בָּּ ר נֶּ ַ ַ ת  ש  ש  רָּ ית  פָּּ ִּ רֵאש  רֵ ת, כ"ד  בְּ ְ ש   "ב(. תקעי  תִּּ
ית )  2 ִּ רֵאש  יוֹם : ה, גּ   בְּ ם   "בְּ לְכֶּ נּוּ   אֲכָּ מֶּּ פְקְחוּ  מִּ ם   וְנִּ ם  עֵינֵיכֶּ יתֶּ הְיִּ אלֹ   וִּ ע  טוֹב   יֹדְעֵי  ים קִּ כֵּ רָּ  . (" וָּ
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Q2: Also, what is the meaning of 

what Hashem, Who is G-d, said 

(ibid.), “And now, lest he stretch 

forth his hand and take also from 

the Tree of Life and eat and live 

forever.” Why would that bother 

Him? Actually, the fact that He 

already commanded him not to eat 

from the Tree of Knowledge was also 

in order that he not die and instead 

live forever, so why would it bother 
Hashem now if Adam would live 

forever by eating from the Tree of 

Life?  

ֶּ   ,וְגַם  ּ מַ מַה ש  ית ג, כב(  ר אָּ ִּ רֵאש  ים "   )בְּ  : ה' אֱלקִֹּ
  ]. מֵעֵץ  ].  ם  גַּ קַח  וְלָּ יָּדוֹ  לַח  ְ ש  יִּ ן  פֶּּ ה  וְעַתָּּ

ים  חַי לְע   ,הַחַיִּּ כַל וָּ ת    –לָּם"  וֹ וְאָּ יכְפַּ אִּ וּמַה 

ה  זֶּ ֶּ   ? לוֹ בָּּ ּ לּאֹ לֶּאֱכוֹל  הֲרֵי מַה ש  ֶּ ה אוֹתוֹ ש  וָּּ צִּּ

לּאֹ יָּמוּת ֶּ דֵי ש  ן כְּ ם כֵּ    !הוּא גַּ

Q3: Moreover, the main question is: 

From where did the snake know that 

“on the day that you eat of it, your 

eyes will become opened,” which 

turned out to be actually true? 

ר יקָּּ עִּ ה    :וְעוֹד וְהוּא הָּ זֶּּ מִּ ש   הַנָּּחָּ דַע  יָּ ן  מֵאַיִּ

פְקְחוּ   וְנִּ נּוּ  מֶּּ מִּ ם  לְכֶּ אֲכָּ יוֹם  "בְּ ר  ֶּ אֲש 

ם  ה(  " ,עֵינֵיכֶּ ג,  ית  ִּ רֵאש  ן    )בְּ כֵּ ת  אֱמֶּ הָּ י  פִּ לְּ ֶּ ש 

   ? הוּא 

If Adam, who heard this command 

from Hashem Himself, did not 

recognize this, and only realized the 

basic meaning that Hashem, G-d, 

said, “For on the day that you eat 

from it you will surely die,” and the 

snake is not mentioned at all as 

having heard this command, how did 

the snake know about the effect of the 

Tree of Knowledge? 

רוּךְ  בָּּ דוֹש   מֵהַקָּּ וּוּי  הַצִּּ מַע  ָּ ּ ש  ֶּ ש  ם  דָּ אָּ ם  ־ וְאִּ

מַר לוֹ   אָּ ֶּ וּטוֹ ש  פְש  זֶּה רַק כִּּ יר בָּּ כִּּ הוּא לאֹ הִּ

ים "  ית ב, יז(   "ה' אֱלהִֹּ ִּ רֵאש  לְךָּ  :  )בְּ יוֹם אֲכָּ י בְּ "כִּּ

מוּת" תָּּ מוֹת  נּוּ  מֶּּ לָּל    .מִּ כְּ ר  זְכַּ נִּ לאֹ  ש   וְהַנָּּחָּ

ה  וּוּי הַזֶּּ מַע הַצִּּ ָּ ּ ש  ֶּ  . ש 

Also, even if the snake did hear 

when Adam was commanded, from 

where did he have the additional 

comprehension to extrapolate a 

deeper level of understanding than 

Adam himself? Unless we say that 

the snake was on a higher level than 

וה טַו ָּ צְּ נ ִּ ֶׁ ש  מַע  כ ְּ ָּ ם   ש  גַם  אִּ ם   וְּ דָּ יָּה    , אָּ ן הָּ מֵאַיִּ

ר   בָּ דָּּ תּוֹךְ  מִּ ר  בָּ דָּּ ין  בִּ לְהָּ ה  יְתֵירָּ ינָּה  בִּּ בוֹ 

עַצְמוֹ  ם  דָּ אָּ מֵהָּ נֹּאמַר    ?יוֹתֵר  ֶּ ש  לאֹ  ם  אִּ

בוֹהַּ  גָּּ ֶּ ם   3ש  דָּ אָּ אי.   , הוּא מֵהָּ לִּ  וְכָּל זֶּה פֶּ

 
3 [ : ַּ בוֹה  ג ָּ ק:   ש ֶׁ דֶּ מַח צֶּ ש  הַצֶּּ ב יַד קוֹדֶּ תָּ גוּף כְּ ַּ בְּ בוֹה  י גָּ  [. כ ִּ
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Adam, which itself would be 

something incomprehensible. 

A1: Now, first we will explain what 

is written, “Adam will be like one of 

us, knowing good and evil,” which 

Hashem said to the angels. This 

implies that Above, they know both 

the good and the evil. But, 

nevertheless, they are not mixed one 

with the other, for it is revealed and 

known that this one is good and that 

one is evil. The evil is separate from 

the good, even though both the good 

and the evil are known there, Above.  

תוּב  כָּּ ֶּ ּ ש  מַה  אֵר  תְבָּּ יִּ לָּּה  חִּ תְּ נֵּה  ית    הִּ ִּ רֵאש  )בְּ

כב( "ג,  ם :  דָּ אָּ דַעַת    4הָּ לָּ נּוּ  מֶּּ מִּ אַחַד  כְּ יָּה  הָּ

ע  רָּ וָּ מַאֲמַ   ",טוֹב  הוּא  ֶּ ים ש  כִּ לְאָּ לְהַמַּ ה'    . ר 

ת   הַטּוֹב וְאֶּ ת  ים אֶּ יוֹדְעִּ מַעְלָּה  לְּ ֶּ מַע ש  ְ וּמַש 

גַּ  רַע  ם הָּ נֵיהֶּ ְ ש  אֵינָּן    ; ם  קוֹם  מָּ ל  כָּּ מִּ ל  אֲבָּ

זֶּה  ה בָּּ ים זֶּ בִּ זֶּּה טוֹב    ,מְעוֹרָּ ֶּ י גָּּלוּי וְיָּדוּעַ ש  כִּּ

י    , ע וְזֶּה רָּ  ן הַטּוֹב אַף עַל פִּּ רַע מִּ ל הָּ וּמוּבְדָּּ

ם הַטּ  ָּ יָּּדוּעַ ש  ֶּ  ע. רָּ וֹב וָּ ש 

Which is not the case for the level of 

“the Tree of knowledge of good and 

evil,” meaning the level of the 

mixture of good and evil, where the 

evil feeds off of the good and the 

good and evil become combined.  

ע"  רָּ עַת טוֹב וָּ ינַת "עֵץ הַדַּ חִּ בְּ ן  אֵין כֵּ ֶּ ּ   מַה ש 

ט(  ב,  ית  ִּ רֵאש  עֲר ,  )בְּ תַּ ינַת  חִּ בְּ ת  הַיְינוּ  וֹבֶּ

ם רַע רַע יוֹנֵק מֵהַטּוֹב וְהַטּוֹב   –  הַטּוֹב עִּ הָּ ֶּ ש 

ים.   דִּ יוּ לַאֲחָּ רַע וְהָּ  מֵהָּ

We must understand: The meaning 

of “the Tree of Knowledge of Good 

and Evil” is an expression of 

knowledge, and, if so, why would the 

knowledge of good and evil create a 

mixture of good and evil, when also 

Above it is known the good and the 

evil, yet, Above, that knowledge 

doesn’t create an actual mixture of 

good and evil? 

ין  בִּ לְהָּ יךְ  רִּ ירוּש     :וְצָּ פֵּ הֲרֵי  עַת  " דַּ הַדַּ עֵץ 

ע רָּ ה   " טוֹב וָּ יעָּ וֹן יְדִּ ה    , הַיְינוּ לְש  מָּּ ן לָּ ם כֵּ וְאִּ

עַת   הַדַּ מֵחֲמַת  ע  רָּ וָּ טוֹב  ת  עֲרוֹבֶּ תַּ ה  נַעֲש ָּ

טוֹב וָּ  ן יָּדוּעַ הַטּ   , רַע בְּ ם כֵּ וֹב  הֲלאֹ לְמַעְלָּה גַּ

 ? ע רָּ וָּ 

However, the difference here is the 

same idea as the difference between 

Makif-Encompassing and Penimi-

Internal: 

פְ  הַהֶּ זֶּה הוּאאַךְ  בָּּ ין    –  רֵש   בֵּ פְרֵש   נְיַן הַהֶּ עִּ

י ימִּ פְנִּ יף לִּ    :מַקִּּ

 
ם:]  4 דָּ אָּ ה זוֹ[.   הָּ יבָּ א תֵּ ם לֵיתָּ ָּ  ש 
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For the level of knowledge of good 

and evil Above is only Makif-

Encompassing, and therefore, it is 

possible to retain a separation 

between good and evil, whereby one 

can know about evil and not 

incorrectly swap it or mistake it for 

good, G-d forbid.  

יעַת הַטּ  ינַת יְדִּ חִּ י בְּ יא  כִּּ מַעְלָּה הִּ לְּ ֶּ ע ש  רָּ וֹב וָּ

לְ  בִּּ יף  מַקִּּ ינַת  בְחִּ ד בִּּ הְיוֹת    , בָּ לִּ יָּכוֹל  וְלָּכֵן 

רַע  ין טוֹב לָּ לָּה בֵּ רַע וְלאֹ    , הַבְדָּּ ת הָּ דַע אֶּ יֵּ ֶּ ש 

טוֹב חַס  נּוּ בְּ ירֶּ נּוּ וְלאֹ יְמִּ יפֶּ לוֹם.  ־יַחֲלִּ ָּ  וְש 

This is similar to the idea that 

(Mishlei 30:28) “A spider climbs 

with her arms [on the ceiling] inside 

the king’s palace [and remains 

unharmed],” meaning, that even 

though she is in the king’s palace, 

where she doesn’t belong, but one 

knows and recognizes her as a 

spider, and since it is distant from the 

people in the palace and doesn’t affect 

them at all, they don’t bother to 

remove it.  

יא   וְהִּ ש   תַפֵּ תְּ ם  דַיִּ יָּ בְּ ית  מִּ מָּ "ש ְ נְיַן  עִּ כְּ

ךְ"  לֶּ מֶּ הֵיכְלֵי  כח(  בְּ ל,  לֵי  ְ ש  י    ,)מִּ פִּּ עַל  אַף  ֶּ ש 

יא   הִּ ֶּ ךְ "ש  לֶּ מֶּ הֵיכְלֵי  הוּא   "בְּ יוֹדֵעַ  ל    ,אֲבָּ

יא  ית הִּ מִּ מָּ ְ ש ּ ֶּ הּ ש  ירָּ    ; וּמַכִּּ

Similarly, Above, there is a 

separation between good and evil, as 

in the expression, “He Who 

separates between the holy and the 

mundane.” 

ר מַאֲמָּ כְּ רַע  לָּ טוֹב  ין  בֵּ לָּה  הַבְדָּּ   : וְיֵש  

ש  לְחוֹל "  ין קוֹדֶּ יל בֵּ בְדִּּ  . " הַמַּ

This separation comes from knowing 

good and evil in a way that is Makif-

Encompassing them, and therefore 

they do not mix together.  

ינַת   בְחִּ בִּּ ע  רָּ וָּ טוֹב  יּוֹדֵעַ  ֶּ ש  ד  צַּ מִּ וְהַיְינוּ 

ים יַחַד.   רְבִּ תְעָּ ם וְלָּכֵן אֵינָּם מִּ יף עֲלֵיהֶּ  מַקִּּ

Just as the people in the palace see the spider on the ceiling but don’t remove it 

because it doesn’t affect them in any way (since it is far removed from them), so 
too, Hashem’s knowledge, (and to a certain extant the angels’ knowledge) of evil 

doesn’t have a negative effect, since this knowledge is only on an encompassing 

level and is thus removed from them.5 

 
5  Obviously, there is a fundamental difference in this regard between Hashem and 

the angels. In regards to Hashem, He is not affected or changed by anything since 

He is above and beyond the entire category of existence of all creation, and all 
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This is also similar to the idea of the 

“Pure Levona,” which is one of the 

eleven spices of the Ketores [incense 

offering]: Ten of the spices are 

corresponding to the ten sparks of 

holiness which are swallowed up in 

kelipah-unholiness, and the eleventh 

spice which is Levona, is 

corresponding to the spark of holiness 

that is Makif-encompassing over 

them that does not become invested 

internally in the kelipah. 

בְּ  נְיַן  "לְבוּכְעִּ ינַת  ה"וֹ חִּ זַכָּּ ז   ר )אֱמוֹ   נָּה    ( כד, 

ת  טוֹרֶּ הַקְּ נֵי  סַמְמָּ י''א  בְּ ֶּ ה    –  ש  רָּ עֲש ָּ הָּ ֶּ ש 

ים  סַמְּ  הַמּוּבְלָּעִּ ה  ָּ ּ קְדוּש  צוֹצֵי  נִּ י'  הֵם  ים  נִּ מָּ

יפּוֹת קְלִּ יא לְבוֹנָּה   , בַּ ינַת    , וְהַי''א הִּ חִּ יא בְּ הִּ

ת   ֶּ ש  בֶּּ תְלַ מִּ וְאֵינָּהּ  ם  עֲלֵיהֶּ יף  מַקִּּ

ם  יּוּתָּ ימִּ פְנִּ  . בִּּ

(The “ַׁנָּה בוֹּ  Levona”, i.e., the-לְּ

Makif-encompassing aspect of kelipa, 

is also the main lifeforce for the 

kelipah. However, since this lifeforce 

that it gives to them is only Makif-

encompassing over them, it does not 

become mixed with them at all, and 

it therefore remains entirely good).  

ם  לָּהֶּ חַיּוּת  ן  כֵּ ם  גַּ יא  הִּ י    .)וּלְבוֹנָּה  ל לְפִּ אֲבָּ

ם הוּא רַק   יא מְחַיָּּה אוֹתָּ הִּ ֶּ הַחַיּוּת הַזֶּּה ש  ֶּ ש 

ד   לְבָּ בִּּ יף  מַקִּּ ינַת  בְחִּ בִּּ יא  הִּ ֶּ ש  יְדֵי  עַל 

ם עֲלֵי  לָּל   , הֶּ כְּ ם  מָּּ ת עִּ בֶּ רֶּ תְעָּ מִּ אֵינָּהּ  ן  כֵּ   ,עַל 

 וְכוּלָּּהּ טוֹב(.  

The Ketores-Incense represents the power to do Teshuva, which is why it is the 
most important service on Yom Kippur, the offering of Ketores in the Holy of 

Holies, representing the highest level of Teshuva attained on Yom Kippur. 

Teshuva (repentance) means to transform sins into merits, which is the idea of 

transforming evil into good. 

 
knowledge comes from Him. In fact, His knowledge of all existence is from the 
inside out, since it is His knowledge that creates everything. (Meaning, it’s not 

because He sees what the creations are doing therefore, he knows about them, like 

we know things, rather, because He is thinking about the creations that is why they 
exist and do things.) Therefore, His knowledge does not make any change in Him 

whatsoever since His knowledge of creation isn’t adding anything to him, as His 

knowledge is derived from His True Being.  

In the case of angels, they are not affected simply because the knowledge of evil 

is not internalized in them, they only have an encompassing knowledge of it. If 
their knowledge of evil would be internalized then they would also be affected, as 

in the case of the “fallen angels” of Azael and Shemchazai who had an internalized 

awareness of evil and got sucked into evil conduct. 
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Now, in truth, the only reason that evil exists is so that we should overcome it, and 

the reason Hashem allows a person to sin is so that he should do Teshuva and come 

to an even deeper connection to Him.  

So, the ultimate spiritual source of evil and unholiness is in the Ketores, the desire 

that enables our Teshuva.  

The reason that the Ketores has specifically eleven spices is as follows: In the realm 

of holiness everything exists in tens, corresponding to the Ten Sefiros of Atzilus. 

Everything in this world also has ten aspects, since it was created through the Ten 
Sefiros. However, evil has ten plus one, meaning ten aspects corresponding to the 

Ten Sefiros, and one additional force. This is because its ten aspects are the exact 

opposite of holiness, and therefore cannot receive their lifeforce directly from their 
source in holiness in an internalized manner. They can only receive their life from 

holiness at a distance, from an encompassing, holy Light, which gives them life 

without “touching” them, as it were. This encompassing Light is represented by 
the spice of “לְבוֹנָּה-Levona,” which comes from the word “לבן-white,” 

representing purity, since this encompassing level remains pure and unaffected by 

the kelipa that it enlivens. 

Now, the Makkif also pushes away 

the “Chitzonim-external forces” that 
oppose Holiness. This is apparent 

from the image of the tree in Pardes, 

drawn with Makkifim and Pnimiim, 

that the state and situation of the 

Kelipos is with their backs toward 

the Makkif.  

ת   אֶּ ה  דּוֹחֶּ גַם  הוּא  יף  קִּּ הַמַּ נֵּה  וְהִּ

ים  יצוֹנִּ ילָּן    .הַחִּ אִּ הָּ יּוּר  צִּ בְּ ה  רְאָּ נִּּ כַּ

בַּ  ֶּ ''ס " ש  רְדֵּ ים   6" פַּ יִּּ ימִּ וּפְנִּ ים  יפִּ מַקִּּ   ,בְּ

ל   אֶּ ם  אֲחוֹרֵיהֶּ יפּוֹת  לִּ הַקְּ ב  וּמַצַּ עֲמַד  מַּ ֶּ ש 

יף קִּּ  .  כוּ'  הַמַּ

 
"ס:]   6 פַּרְד ֵּ ב ַּ רוֹ  ש ֶׁ עָּ הֶּ ים ת  בַּ יקּוּנִּ כְבוֹד  וְתִּ ת אַדְמוּ   לִּ ַ ּ ס ר: " קְדֻש  פַּרְד ֵּ ב ַּ רוֹת וּרְאֵ   . ש ֶׁ עָּ יוֹן    ה הֶּ לָּּ ה גִּּ הֳלֵי תוֹרָּ ים אָּ וּבֵיאוּרִּ

אֵילָּךְ  86עַמּוּד    1130  , מהרב אליהו מטסוב שיחי': וָּ

ַׁ:ַׁהמקיף"ַַׁׁאלַַׁׁאחוריהםַׁ"ַׁהקליפותַׁ

ַׁהקליפותַַׁׁופנימייםַׁשמעמדַׁומצבַַׁׁבמקיפיםַַׁׁשבפרדסַַׁׁהאילןַַׁׁבציורַַַׁׁׁכנראהַׁענין המובא בתו"א שם " 

שלמטה, שרשום עליו    '", כנראה כוונתו לציור העיגול הפנימי האחרון כוַׁהמקיףַׁאלַַׁׁאחוריהםַׁ

רשום מעמד הספירות בעולם זה,    , ומסביבו (והוא הפנימי שבתחתית הקו )שהוא "עולם השפל"  

ציור המקיפין הוא   .המקיף  אבל אחוריהם אל   בפנימי  באופן שגם אלו שיונקים מרגלי המלכות הם 

 .  (בצד שמאל ) שם בציור הסמוך לעולם זה 

ופנימיים   ויתכן כי כונתו בתו"א כאן בציונו לציור האילן הוא לכללות הבנת ענין מקיפים 

הפנימי ואחוריהם אל    , אבל פרט זה שהקליפות פניהם אל (ושהקליפות נדחים מפני אור המקיף )

כמצויין באוה"ת שמות ע' ב'תצא.   שמ"ב פ"ג ופי"ג) המקיף היא הוספה בתו"א ע"פ מ"ש בע"ח  

 (. ובמשנת חסידים מס' מעמד הקליפות
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The sefer referred to here is  רמונים  written by the Ramak, author of the ,עסיס 

Pardes. This is the 

picture:   

In the picture we see a 

map of the Sefiros. At 

the bottom of the tree-

like map, after 
 there are "מלכות"

several worlds,  עולם
עולם  המרכבות, 

עולם  המלאכים, 

השפל עולם   .השכלים, 

These refer to the 

spiritual worlds of 
souls and angels, and 

the lowest level is the 

lowly physical world, 

where kelipa exists.  

On the left of Yesod 

and Malchus and the 

worlds, there is a 
picture of concentric 

circles, representing 

the Makkifim-encompassing levels of Hishtalshelus that come down through 

Malchus to encompass the created worlds.  

This is a 

clearer 

picture 

of that 

section:  
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In the picture we see that Malchus and the created worlds that extend 

downwards from Malchus are positioned so that their outside perimeter, their 

“backs,” are “facing” the outside of the concentric circles of the Makkifim-

encompassing levels. However, the kelipa and the other creations receive their 

flow of life from “Penimi,” the internalized flow of Light coming through 

Malchus. 

Since they cannot receive their life directly from the Makif, since it is “outside” 

of their perimeter, when the Makif shines in the Penimi it also blocks out the 

ability of kelipa to receive life. This is explained in Eitz Chayim Gate 42 

chapter 13, that from Bina, which is a much higher level than Malchus, there 

comes a Makif that shines around Malchus and prevents kelipa from receiving 

too much life from the Penimi Light shining from Malchus. This is called the 

Chashmal, as mentioned in Tanya chapter 2 regarding the garments of Adam 

HaRishon. 

The point we are bringing is that from the level of Makif, kelipa cannot receive 

life. This is why when the angels know about evil (kelipa) it doesn’t give them 

any additional life, because the angels operate on a level of Makif. In other 

words, their knowledge of evil isn’t internalized in them and therefore doesn’t 

affect them, and since the evil isn’t mixed into them it also doesn’t give any 

additional life to unholiness, similar to how kelipa in general doesn’t receive 

life from a Makkif. 

This is not the case regarding Adam. Since Adam, and all people, operate on a 

level of Penimi, internalizing what they know to the extent that it becomes part 

of them, when they know about evil, it becomes a part of them. As a result, this 

creates a flow of life on the level of Penimi to the kelipa, giving additional life 

to unholiness. (In Eitz Chayim quoted above, it adds that when Adam sinned, 

it also removed the Makkif of the Chashmal that was blocking out the kelipos 

from receiving life from Malchus on the level of Penimi). 

This is not the case for the “Tree of 

Knowledge of Good and Evil,” 

which is on the level of Pnimi-

Internalized, and the good is literally 

mixed with the evil. 

ינַת "עֵץ  חִּ ן בְּ אֵין כֵּ ֶּ ּ ע"  ־ מַה ש  רָּ עַת טוֹב וָּ הַדַּ

י  ימִּ נִּ פְּ ינַת  חִּ בְּ ם    , הוּא  עִּ ב  מְעוֹרָּ הַטּוֹב  ז  וְאָּ

 . ש  רַע מַמָּּ  הָּ

And this is the meaning of what is 

written, “And the Adam will be like 

one of us, [knowing good and evil].” 

תוּב   כָּּ ֶּ ש  הוּ  אַחַד  " וְזֶּ כְּ יָּה  הָּ ם  דָּ אָּ הָּ הֵן 

נּוּ  מֶּּ  ":  מִּ
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Meaning that he is also “Like one of 

us,” that just like on the level of 

Oneness of Hashem, referring to 

Atzilus Above, it is known both good 

and evil. So too, Adam would also 

know good and evil, having tasted 

from the Tree of Knowledge, which 

combines good and evil. However, 

for him, this knowledge is harmful. 

ירוּש   ן    : פֵּ כֵּ ם  גַּ יָּה  הָּ הוּא  ֶּ נּוּ " ש  מֶּּ מִּ אַחַד    ". כְּ

ירוּש   אַחְדוּת  :פֵּ ינַת  בְחִּ בִּּ ֶּ ש  מוֹ  הַיְינוּ    , כְּ דְּ

ע יָּדוּעַ הַטּ   , לְמַעְלָּה  רָּ יָּה גַם הוּא    , וֹב וָּ ן הָּ כֵּ

מֵעֵץ  עַם  טָּּ ֶּ ש  יְדֵי  טוֹב  ־ עַל  ב  עוֹרָּ הַמְּ עַת  הַדַּ

ל לוֹ  ע. אֲבָּ רָּ יק  , וָּ ר מַזִּּ בָּ    .הַדָּּ

 

This is because Adam comes from 

the level of Pnimius-Internalized 

knowledge, and immediately upon 

knowing about evil, having tasted 

from the Tree of Knowledge, the evil 

became mixed into his consciousness, 

and the evil would literally be mixed 

into him.  

דָּ  אָּ הָּ הֲרֵי  י  יוּתכִּּ ימִּ נִּ פְּ ינַת  חִּ בְּ מִּ הוּא    ,ם 

עַם   טָּּ ֶּ ש  יְדֵי  עַל  רַע  הָּ ן  מִּ הוּא  יָּּדַע  ֶּ ש  יַּד  וּמִּ

הְיֶּ   , הַדַעת־ מֵעֵץ  מּוֹ וְיִּ רֵב עִּ תְעָּ הוּא    ההֲרֵי יִּ

ע.   רָּ ב בָּּ ש  מְעוֹרָּ  מַמָּּ

This is unlike how it is Above, where 

even though they know about evil 

there as well, it remains separate 

and distant from good and does not 

approach it, since it remains on the 

level of Makif-encompassing 

awareness. 

י   פִּּ עַל  אַף  ֶּ ש  לְמַעְלָּה  הוּא  ֶּ ש  מוֹ  כְּ לאֹ 

ל   קוֹם מוּבְדָּּ ל מָּ כָּּ מִּ רַע  ת הָּ גַם אֶּ ים  יּוֹדְעִּ ֶּ ש 

ן הַטּוֹב וְאֵ  ק מִּ רְבוּתהוּא וּמְרוּחָּ תְקָּ   ין לוֹ הִּ
יף.  ,  כוּ'  ינַת מַקִּּ בְחִּ הוּא בִּּ ֶּ י ש   לְפִּ

However, Adam, who comes from 

the level of Pnimi-Internalizing, upon 

knowing about evil, then he himself 

became literally mixed up with the 

evil. 

ינַת   חִּ בְּ הוּא מִּ ֶּ ם ש  דָּ אָּ ל הָּ יאֲבָּ ימִּ נִּ דַע    ,פְּ יָּּ ֶּ ש  כְּ

גַם הוּא   רֵב הוּא  תְעָּ יִּ אֲזַי  רַע  ן הָּ מִּ גַם הוּא 

ם  ש  עִּ רַע  7מַמָּּ    .הָּ

Because on the level of Pnimius, it is 

impossible to remain entirely 

separated from evil, as was 

previously explained, and then it is 

very difficult to separate the evil, 

ל   הְיוֹת כָּּ ר לִּ ָּ פְש  י אֶּ יוּת אִּ ימִּ נִּ פְּ ינַת  בְחִּ בִּּ י  כִּּ

ךְ  ''ל   8כַּ נַּ רַע כַּ ל הָּ ה מְאֹד    , מוּבְדָּּ ֶּ ש  ז הוּא קָּ וְאָּ

רַע  הָּ ת  אֶּ יד  ה    , לְהַפְרִּ עֲצוּמָּ ה  מָּ לְחָּ מִּ לָּּא  אֶּ

יא  ץ" , הִּ לְאֹם יֶּאֱמָּ רָּ י )חַיֵּ  "וּלְאֹם מִּ   כה, כג(  ה ש ָּ

 
ע: ]  7 רַּ ם הָּ ק:    עִּ דֶּ מַח צֶּ ש  הַצֶּּ ב יַד קוֹדֶּ תָּ גוּף כְּ ע בְּ רַּ ן הָּ  [. מִּ
ל ]  8 ָּ ךְ  כ  ָּ ם:   :כ  ָּ ן  ש  ֵּ ם כ   [. ג ַּ
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only by way of an intense battle, as 
in the verse, (Bereishis 25:23) “One 

nation overpowers the other 

nation,” referring to Yaakov-holiness 
and Eisav-unholiness, where 

sometimes one side, holiness, 

dominates, and other times the other 

side, unholiness, dominates.  

ה גּוֹבֵר – ים זֶּ מִּ עָּ גְדוֹ גּוֹבֵר.  ,פְּ נֶּ כְּ ֶּ ים ש  מִּ  וּפְעָּ

Like we find and see by the souls of 

Jewish people from the first 

generations until now, that there 

were many different periods: 

Sometimes in a single generation 

there were many exalted souls who 

overcame the evil within them. In 

other generations there were wicked 

people who were very much 

overcome by evil.  

אֵל   רָּ ש ְ יִּ מוֹת  ְ ש  נִּ בְּ ינוּ  אִּ רָּ אנוּ  צָּ מָּ ר  ֶּ אֲש  כַּ

ה  עַתָּּ עַד  הַדּוֹרוֹת  ה    , מֵרֹאש   מָּּ כַּ יוּ  הָּ ֶּ ש 

ים  וּנִּּ מְש  ים  תִּּ חָּ   :עִּ אֶּ דוֹר  בְּ ים  מִּ עָּ יוּ  פְּ הָּ ד 

לְיוֹנָּה עֶּ עֲלָּה  מַּ בַּ ֶּ ש  מוֹת  ָּ ת    ,נְש  אֶּ חוּ  צְּ וְנִּ

רַע  ים    ; הָּ דוֹלִּ גְּ ים  עִּ ָּ רְש  יוּ  הָּ אַחֵר  וּבְדוֹר 

רַע מְאֹד.  בַר הָּ גָּּ ֶּ  ש 

This is because they all descend 

from Adam HaRishon, and he had 

all of these changes within him. 

Sometimes he was victorious and 

other times the evil won over him. 

All of this was because he functioned 

on the internal level and as soon as 

he knew about evil, it became mixed 

into his psyche, and with that came a 

very great and arduous battle to 

separate the evil. Therefore, it was 

sometimes one way, overcoming the 

evil, and at other times the other 

way.  

ם  דָּ ים מֵאָּ כִּ ָּ מְש  י כּוּלָּם נִּ וֹן ־ וְהַיְינוּ כִּּ אש  רִּ   ,הָּ

ים אֵלּוּ   ינּוּיִּ ִּ ן ש  ם כֵּ יה בּוֹ גַּ בַר   –וְהָּ ים גָּּ מִּ עָּ פְּ

יָּה    , הוּא  ל זֶּה הָּ יו. וְכָּ לָּ רַע עָּ בַר הָּ ים גָּּ מִּ וּפְעָּ

יּוּת ימִּ נִּ פְּ ינַת  בְחִּ בִּּ הוּא  ֶּ ש  י  דַע    , לְפִּ יָּּ ֶּ ש  יַּד  וּמִּ

ש   מַמָּּ מּוֹ  עִּ רֵב  תְעָּ נִּ רַע  הָּ ן  הוּא    ,מִּ ן  כֵּ ם  וְאִּ

ה  ָּ ש  וְקָּ דוֹלָּה  גְּ ה  מָּ לְחָּ מְאֹד   מִּ ידוֹ    , לְהַפְרִּ

נַּ''ל.   ךְ כַּ ךְ וְעֵת כָּּ לָּּא עֵת כָּּ  אֶּ

And similarly, we find according to 

the simple meaning of the verses, that 

before he ate from the Tree of 

Knowledge, his awareness of evil was 
encompassing, since before eating 

from the Tree of Knowledge they 

were unclothed and were involved in 

וּט  ש  פָּּ י  פִּּ עַל  גַם  יוּ    , וְכֵן  הָּ ם  קּוֹדֶּ מִּּ ֶּ ש 

לְהוֹ  יש   מִּ ְ תַש  בְּ ים  עֲסוּקִּ יוּ  וְהָּ ים  יד  עֲרוּמִּּ לִּ

ים  נִּ תְבּ  , בָּּ וּ"וֹ "וְלאֹ יִּ ש  ָּ ית ב, כה(  ש  ִּ רֵאש  מוֹ   )בְּ כְּ

ים  וֹתִּ ים וְש  יוּ אוֹכְלִּ הָּ ֶּ יא   , ש  צְוַת ה' הִּ י מִּ   ,כִּּ

ה זֶּ ה בָּּ אֲוָּ יֵּש  תַּ ֶּ לָּל ש  ים כְּ יוּ יוֹדְעִּ    .וְלאֹ הָּ
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relations to bear offspring, and as the 
verse says, (Bereishis 2:25) “And they 

were not ashamed,” just as when 

they were eating or drinking 

unabashedly, since this act of bearing 

children is a mitzvah from Hashem, 

and they did not at all know that 

there is a self-oriented desire for this. 

Rather, they did this solely to fulfill 

Hashem’s command.  

 

However, after eating from the Tree 

of Knowledge, when self-oriented 

desires became mixed into their 
consciousness, it became difficult to 

separate themselves from 

materialistic indulgence. 

יֵּש    ֶּ ש  דְעוּ  וְיָּ עַת  הַדַּ עֵץ  כַל  אָּ ֶּ ש  אַחַר  ל  אֲבָּ

פְרוֹש   ה לִּ ֶּ ש  ה אֲזַי קָּ זֶּ ה בָּּ אֲוָּ  . כוּ'   תַּ

A2: And therefore, Hashem did not 

want Adam to taste from the Tree of 

Knowledge, since it was injurious to 

him, as previously explained. Really, 

He wanted that Adam should have 

no knowledge of the existence of evil 

at all, so that he would be entirely 

holy. He did not want to bring him 

into this intense war.  

רוּךְ  בָּּ דוֹש   הַקָּּ ה  צָּ טְעַם  ־ וְלָּכֵן לאֹ רָּ יִּּ ֶּ ש  הוּא 

מֵעֵץ  ם  דָּ אָּ עַת־ הָּ יק    , הַדַּ מַזִּּ ר  בָּ הַדָּּ לוֹ  י  כִּּ

נַּ''ל  רַע    ,כַּ יאַת הָּ צִּ מְּ לּאֹ יֵדַע מִּ ֶּ ה ש  יָּה רוֹצֶּ וְהָּ

לָּל  יסוֹ    , כְּ ה לְהַכְנִּ צָּ דוֹש  וְלאֹ רָּ הְיֶּה כּוּלּוֹ קָּ וְיִּ

ה הַזֹּאת.   ה עֲצוּמָּ מָּ לְחָּ מִּ  בְּ

However, after he already ate from 

the Tree of Knowledge and 

internalized the evil, then Hashem 

said, (Bereishis 3:22-3) “Lest he 

stretch his hand forth and take also 

from the Tree of Life and eat and 

live forever, thus Hashem sent him 

out of Gan Eden.” 

מֵעֵץ  עַם  טָּ ר  בָּ כְּ ֶּ ש  אַחַר  ל  עַת  ־ אֲבָּ הַדַּ

ע  רָּ רֵב בָּּ תְעָּ מַר    ,וְנִּ ז אָּ ית ג, כב(אָּ ִּ רֵאש  ן  : " )בְּ פֶּּ

קַח וְלָּ יָּדוֹ  לַח  ְ ש  מֵעֵץ   יִּ ם  ים ־ גַּ כַל    , הַחַיִּּ וְאָּ

חַי לְעלָֹּם"   ,וָּ

Meaning: Now that Adam already 

internalized the mixture of evil, 

Hashem was concerned that if he 

would take also from the Tree of 

Life -   

ירוּש   רֵב   :פֵּ תְעָּ ר נִּ בָּ כְּ ֶּ ה ש  ש  עוֹד מֵעַתָּּ ַ ש  חָּ ֶּ ש 

קַ  ע וְלָּ רָּ ים ־ ח גַם מֵעֵץ בָּּ    ,הַחַיִּּ
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the root of which is on the level 

above the Supernal Shattering of the 

Vessels, which is the beginning of 

death and the existence of “The Tree 

of Knowledge of Good and Evil,” 

which is not the case for what is 

above the Shattering, namely the 

Tree of Life –  

ה  ירָּ בִּ ְ ּ מֵהַש  מַעְלָּה  לְּ ֶּ ש  ינָּה  חִּ בְּ מִּ וֹ  רְש  ָּ ּ ש  ֶּ ,  ש 

הָּ  ֶּ ש  הוּא  ם  ָּ ּ ש  מִּּ ֶּ ה  ש  יתָּ הַמִּּ לַת  הַתְחָּ יָּה 

תְהַוּוּת  ע " וְהִּ רָּ אֵין    ". עֵץ הַדַעת טוֹב וָּ ֶּ ּ מַה ש 

עֵץ  הוּא  ה  ירָּ בִּ ְ ּ מֵהַש  מַעְלָּה  לְּ ֶּ ש  מַה  ן  ־ כֵּ

ים   , הַחַיִּּ

The “Shattering of the Vessels” of Tohu is the ultimate source of life for 
unholiness, and therefore the ultimate source of death, which is a result of 

unholiness. This possibility of unholiness and death became manifest in the level 

of the “Tree of Knowledge of Good and Evil,” also known as the outer aspect of 

Malchus of Atzilus, which is the direct source of the life and existence of beings 
that feel separate from Hashem and are able to choose unholy conduct, which 

produces death. 

However, the Tree of Life, also known as Ze’eir Anpin, is higher than direct 
involvement with created beings that possess unholiness and death, and is not 

connected with the “Shattering of the Vessels of Tohu.”9 

Then, if Adam would eat also from 

it, “then it (the evil) will live 

forever.” 

נּוּ   מֶּּ ם יֹאכַל גַם מִּ חַי לְעוֹלָּם "  –וְאִּ  ",וָּ

Meaning that, in truth regarding 

this level (of the Tree of Life) it says 

(Iyov 35:6-7), “If you are righteous, 

what does that offer Him? And if 

your misdeeds be many, what does 

that do to Him?”  

ירוּש   אֱמַר    :פֵּ נֶּ זוֹ  ינָּה  בְחִּ בִּּ ת  אֱמֶּ בֶּּ הֲרֵי  י  כִּּ

לוֹ" ן  תֶּּ תִּּ מַה  דַקְתָּּ  צָּ ם  לה   "אִּ ז[ )אִיּוֹב   ,[ )  ,
ה לּוֹ" 10"וְרַבּוּ  עֲש ֶּ יךָּ מַה תַּ עֶּ ָּ ָּ   פְש     ., ו(ם)ש 

 

9  
10 [: ו  ב  ם  וְרַּ ָּ ו   : ש  ב  ם רַּ  [. וְאִּ
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The level of the Tree of Life, which is higher than the “Shattering of the Vessels,” 
of Tohu, is higher than being a source of life for unholiness. Since it is higher than 

any connection to unholiness, it is also not affected by unholiness at all. Because 

of this, it is able to be revealed to a Jew, or to Adam, who was the source of Jewish 
souls, even if he is mixed together with unholiness. However, since this Jew, or 

Adam, who is mixed together with unholiness also receives from the Tree of Life, 

which is above the concept of death, this tremendous flow of Divine Life will also 

come into the unholiness mixed into the person, since it is inseparable from the 

person himself. 

If so, even if he is mixed up with evil, 

even if “Your misdeeds be many, 

etc.” nonetheless, it would still be 

possible that he would “live 

forever,” and then the evil itself 

would also exist forever, since it was 

internalized and mixed into him and 

it cannot be separated from him. 

ם   ן וְאִּ ם    ,כֵּ אִּ גַם  הֲרֵי  ע  רָּ בָּּ ב  עוֹרָּ מְּ ֶּ ש  אַף 

יךָּ " עֶּ ָּ פְש  הְיוֹת    ", כוּ'  רַבּוּ  לִּ חַי  "וְיָּכוֹל  וָּ

יּוּם    ", לְעוֹלָּם  קִּ לוֹ  הְיֶּה  יִּ בּוֹ  ֶּ ש  רַע  הָּ גַם  ז  וְאָּ

ינָּ  בְחִּ בִּּ הוּא  ֶּ ש  מֵאַחַר  י   הלְעוֹלָּם  ימִּ נִּ   תפְּ

ב  מְעוֹרָּ רַע  ידוֹ    , כוּ'   וְהָּ ר לוֹ לְהַפְרִּ ָּ פְש  י אֶּ וְאִּ

יו.  לָּ  מֵעָּ

If so, then when he would live 

forever, then also the evil within him 

would exist forever.  

כֵּ  ם  גַם  אִּ אֲזַי  לְעוֹלָּם  חַי  הוּא  הְיֶּה  יִּּ ֶּ ש  כְּ ן 

יּוּם לְעוֹלָּם  הְיֶּה לוֹ קִּ בּוֹ יִּ ֶּ רַע ש     ; הָּ

And this is the opposite of the 

intention for creating the world, for 

the purpose of creation is that there 

must be (Yeshaya 25:8) “Death being 

swallowed up forever,” so that it 

should fulfill the verse (Devarim 13:6) 
“You shall exterminate (all) evil,” as 

in the saying (Rosh Hashana and Yom 

Kippur prayers), “And all the 

wickedness should go up in smoke,” 

which will be in the Days of 

Moshiach.  

ונָּה  וָּּ הַכַּ ךְ  הֵיפֶּ הוּ  הְיוֹת    , וְזֶּ לִּ יךְ  רִּ צָּ הֲרֵי  ֶּ ש 

צַח" ת לָּנֶּ וֶּ לַּע הַמָּּ עְיָּה כה, ח(   "בִּּ ַ הְיֶּה    , )יְש  יִּּ ֶּ ש 

ע" רָּ עַרְתָּּ הָּ ר  ,"וּבִּ מַאֲמָּ הּ  "   : כְּ ה כוּלָּּ עָּ ְ ש  רִּ וְהָּ

כְלֶּה עָּ בֶּּ  ן תִּּ ָּ יחַ   ", ש  ִּ ש  ימוֹת הַמָּּ הְיֶּה לִּ ה יִּ זֶּּ ֶּ    .ש 

Since death is a byproduct of evil and sin, the eradication of all evil also removes 

all death forever. The ultimate purpose of creation is to accomplish this state of 

purity from evil and eternal life. 
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For the entire time of Exile is the 

period of refinement and removing 

evil. 

ים   ירוּרִּ הַבֵּ עֵת  הוּא  הַגָּּלוּת  ךְ  ֶּ ש  מֶּ ל  כָּ בְּ י  כִּּ

רַע דַת הָּ  . וְהַפְרָּ

The time of Exile is when we remove evil and sin, and thereby remove death from 

the world. 

This refinement process is 

accomplished through the level of 

Chochmah, for “With Chochmah-
Wisdom everything becomes 

refined,” and it separates the evil 

from the good.  

ה  כְמָּ חָּ ינַת  חִּ בְּ יְדֵי  עַל  ה  " דִּּ   , וְהַיְינוּ  כְמָּ בְחָּ

ירוּ  רִּ תְבְּ רַע מֵהַטּוֹב  11" אִּ יד הָּ  . לְהַפְרִּ

Chochma-Wisdom has the insight to distinguish between what is good andwhat is 

bad; what is holy and what is unholy; what is forbidden and what is permitted. The 
advantage of Chochma-Wisdom over Bina-Understanding is that in Bina there can 

be many different ways to understand something, and therefore, different possible 

conclusions in each case, whether something is forbidden or permitted, and 
therefore, whether it can be used for holiness or not (similar to how there can be 

different opinions in the Gemara).  

However, in Chochma there is the insight to “see” the correct conclusion come to 

a definite judgement regarding the status of each thing (similar to the final halachic 

decision, as rendered in the Shulchan Aruch).  

Therefore, specifically in Chochma the complete power to differentiate between 

holy and unholy resides, and therefore, Chochma has the ability to separate 

holiness from unholiness. 

Therefore, Chochmah is called Din-
Judgement. This concept (that 

Chochma is connected to severity and 

judgement) is unlike what the earlier 

Kabbalists understood, that 

ין  ה דִּּ כְמָּ א הַחָּ קְרָּ ימּוּ   ;וְלָּכֵן נִּ דִּּ ֶּ מוֹ ש  לּאֹ כְּ ֶּ ש 

כְמָּ  הַחָּ ֶּ ש  ים  וֹנִּ אש  רִּ הָּ ים  לִּ קוּבָּּ הּ    ההַמְּ כּוּלָּּ

ד.   סֶּ יא מְקוֹר חֶּ הֲרֵי הִּ ֶּ ד ש  סֶּ  חֶּ

 
מ"ן  )   11 וע' של"ט שער  פ"ח במחשבה אתברירו,  ע"ח שנ"ג שער מוחין דצלם  עיין  בחכ' אתברירו: 

פ"ה   ניצוצין  רפ"ח  י"ט  ובשער  כו',  דע"ק  דברישא  ח"ס  שהיא  עליונה  המחשבה  א'  דרוש  ומ"ד 

 . )רנד:(  אתברירו בשם זהר פקודי  במחשבה 

במחשבה אתברירו, וע' בשמונה שערים שער ז דף ג ע"א כולא  ע' תולדות יעקב יוסף בראשית י, ע"א  

)לקוטי הגהות   — אתברר במחשבה כנזכר בהיכלות דפקודי שכל הש"ך נקודות אתברירו במחשבה  

 ( ( . לתניא ע' פג 
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Chochmah is entirely Kindness, 

since it is the source of Kindness.  

However, the Chayat
12
, one of the 

later Kabbalists, proposed that it also 

contains Din-Judgement. The Arizal 

agreed with him and praised him for 

this explanation.  

ין   13וְהַחַיָּּיט  דִּּ ן  כֵּ ם  גַּ הּ  בָּּ יֵּש   ֶּ ש  יא  מְצִּ   ,הִּ

בְּ  ִּ ''י זַ''ל,  וְש  אֲרִּ  חוֹ הָּ

He said that this concept corresponds 

to how it is explained in the Zohar, 

in the section titled “the Idra
14
” 

(Zohar vol. III, 128b): “The hidden 
Chochmah rests and settles in its 

place, like fine wine settles on its 

dregs.” 

בָּּ  זּוֹהַר  בַּ ר  מְבוֹאָּ ךְ  כַּ ֶּ א " ש  רָּ דְּ א    ":אִּ חַמְרָּ כְּ

יֵיהּ  יךְ עַל דּוּרְדְּ כִּ ָּ קֵיט וְש  ָּ  . 15כו' דְש 

 

Wine contains dregs, which become separated from the wine over time, producing 

pure wine at the top of the barrel. This separation of the dregs happens through the 
wine being “calm and settled” in one place, allowing the dregs to sink to the 

bottom. So too, in Chochma, which is “calm and settled,” insight is able to separate 

the “dregs” of unholiness from the “wine” of holiness. 

 
12  The “Chayat” is Rabbi Yehuda Chayat, who wrote a commentary on the Sefer 

Maareches HaElokus. He lived around the time of the Spanish inquisition in the 

late1400’s. The Sefer Maareches HaElokus is an ancient Kabbala Sefer widely 

used in the earlier generations. 
ירוּש  )  13 פֶּ   פֵּ כֶּ ר " לַסֵּ אֱלקֹוּ ת  מַעֲרֶּ ינוּ ת"  הָּ ן רה  יְהוּדָּ   מֵרַבֵּ כֶּ ט,  חַיָּּיב  יַעֲקֹ   ' בֶּּ רֶּ ת  אֱלקֹוּ ת  מַעֲרֶּ  (. ' ק דפֶּּ

14  The "Idra” (lit. “gathering”) is a section of the Zohar when Rabbi Shimon Bar 
Yochai gathered his students and colleagues for a special study session where each 

person said a new discourse of Kabbalah connected to a different aspect of the 

spiritual levels of Atzilus and higher. These discourses are brought in the Zohar of 

Parshas Naso. 

(This is also sometimes called “Idra Rabbah,” the greater “Idra” to distinguish it 
from “Idra Zuta,” the smaller Idra, which was when Rabbi Shimon Bar Yochai 

gathered his students and colleagues on the day he passed away to share new 

insights in Kabbalah. Since that collection of teachings is shorter than the 

collection in Parshas Naso, it is referred to as “Idra Zuta,” the smaller “Idra.”) 
א )  15 כְמְתָּ ה,   "חָּ אָּ ימָּ יט   סְתִּ קִּ ָּ יךְ   ש  כִּ תְּ ְ ש  אַתְרֵיהּ   וְאִּ ר,  בְּ חֲמָּ ת,    עַל   טַב   כַּ רֶּ סְתֶּּ נִּ ה  כְמָּ חָּ רְגּוּם:  תַּ יֵיהּ".  דּוּרְדְּ

וֹכֵךְ  וֹקֵט וְש  מְקוֹמוֹ ש  יו. בִּּ רָּ מָּ ְ ן טוֹב עַל ש  יַיִּ ף קכ"ח,   – , כְּ א, דַּ ק ג', נָּש ֹ ף ק"מ, עַמּוּד  זֹהַר חֵלֶּ ם דַּ ָּ עַמּוּד ב'. וְש 

ק ג. ב'  . רפח, א( חֵלֶּ
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[We find in Pirkei Avos (4:20) that refined wisdom is compared to aged wine, and 

less refined wisdom to new wine. When someone spends many years learning and 

reviewing a topic, he gains insight into the topic in a way of “seeing” the concepts, 

Chochma, as opposed to one who learned it recently, in which case even if he 
understands it, he doesn’t “see” the ideas instinctively, he “hears” the ideas in Bina. 

One who has spent more time on a concept has already filtered out the “dregs” of 

improper understanding, whereas someone less familiar with the concepts still 

needs to remove those “dregs” of misconception). 

This ability to refine contained in 
Chochma is needed since there are 

things requiring refinement, to have 

the evil removed from them, and 

this is accomplished through 

Gevurah-Severity, as it is contained in 

Chochmah. 

רַע  הָּ יד  לְהַפְרִּ ים  ירוּרִּ בֵּ יֵּש   ֶּ ש  מֵאַחַר  י    ,כִּּ

בוּרוֹת הוּ עַל יְדֵי גְּ  . וְזֶּ

The power of refinement in Chochma is referred to as “Gevura of Chochma.” 

And on this the verse states, 

(Tehillim 94:12) “Fortunate is the 

man to whom Yud-Hei (Hashem) 

sends suffering.” Even suffering, 

which is for the purpose of removing 

evil, come from the level of Yud-Hei, 

the first two letters of the Divine name.  

אֱמַר  נֶּ ה  זֶּ צד   וְעַל  ים  הִלִּ רֵי  :  ( ],יב[ )תְּּ ְ "אַש 

בֶּ  הּ"  הַגֶּּ יָּּ נּוּ  רֶּ יַסְּ תְּ ר  ֶּ אֲש  ים    –ר  סּוּרִּ הַיִּּ ם  גַּ ֶּ ש 

ינַת   חִּ בְּ רַע הוּא מִּ רַת הָּ ת הַעֲבָּ לֶּ הֵם לְתוֹעֶּ ֶּ ש 

   .יָּ''הּ 

As is known, that suffering is for the 

purpose of separating out the evil, 

since Kelipah is likened to a leech, 

which sucks blood and immediately 

dies. This is the meaning of what is 

written, (Mishlei 30:15) “And the 

‘leech’ has two children,” referring to 

two types of Kelipa, which the verse 

compares to leeches. 

דַת   הַפְרָּ ת  לֶּ לְתוֹעֶּ הֵם  ים  סּוּרִּ הַיִּּ ֶּ ש  וְכַיָּּדוּעַ 

רַע  ה   , הָּ לַעֲלוּקָּ ים  לִּ ָּ מְש  נִּ יפּוֹת  לִּ הַקְּ י    ,כִּּ

ה  מֵתָּ יַּד  מִּ אֲזַי  ם  דָּּ ת  צֶּ מוֹצֶּ ֶּ ש  כְּ ֶּ הוּ    .ש  וְזֶּ

תוּב כָּּ ֶּ ל  ש  לֵי  ְּ טו[)מִש  י  :  (],  תֵּ ְ ש  ה  "לַעֲלוּקָּ

נוֹת"   .16בָּ

This is also the idea of the “goat that 

is sent off,” i.e., the goat sent to be 
נְיַן   עִּ ן  כֵּ ם  גַּ הוּ  חַ " וְזֶּ לֵּ תַּ ְ ש  הַמִּּ יר  עִּ וְכֵן  " ש ָּ  .

 
ף:  )  16 נוֹסָּ ש   קוֹדֶּ יַד  תַב  כְּ גוּף  עַ בְּ ֶּ יי  יְדֵ ל  ש  מּוֹצְצִּ ֶּ וֹנְאֵיהֶּ ם  דַּ ן  ש  ֶּ ם  ש  אֵ ל  ש  רָּ ש ְ יָּּ י  אֲזַ ל  יִּ י ד  מִּ ם  מֵתִּ

יפּוֹ  לִּ  (. תהַקְּ
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pushed off of a cliff on Yom Kippur as 
atonement for our sins, as well as the 

idea that (Bereishis 32:4,14) 

“Yaakov sent… a gift to his brother 

Eisav… two hundred male goats.” 

The reason for sending off the goats 

is that by giving a portion of life to 

the kelipa, he separates it from his 

own domain. 

יַעֲקֹב לַח  ְ ש  גוֹ'   "וַיִּּ יו" ,  וְּ חִּ אָּ ו  לְעֵש ָּ ה  נְחָּ   מִּ

לַ  ְ ש  ד.  ,  ח)וַיִּּ ם ,  יד( לב,  אתַיִּ מָּ ים  זִּּ ָּ   "כוּ'   "עִּ ,  ם )ש 

ידוֹ.    , טו( לְקוֹ הוּא מַפְרִּ נּוֹתֵן לוֹ חֶּ ֶּ זֶּה ש  בָּּ ֶּ  ש 

Imagine there were two brothers, one righteous and one wicked. Their father 

passed away, leaving an inheritance that is jointly owned by both of them. In order 

for the righteous brother to remove any claim on his portion of the inheritance from 

his brother, he must first give his wicked brother his portion of the inheritance. 

Similarly, kelipa has a “claim” on us since we sin during the year, or are at least 

somewhat connected to unholiness in some way. In order to remove kelipa’s 

“claim” on us, we give him a goat on Yom Kippur in place of our own connection 
to unholiness. (This only works if the person also does Teshuva and repents of his 

sins). 

This shows that every Jew has a mixture of unholiness in himself that needs to be 

separated out, using Chochma. For example, the Torah, which is from Chochma, 

teaches how to perform the Yom Kippur service of sending the goat. 

This is what must be done once 

Adam already tasted from the Tree 

of Knowledge and became mixed 

with evil. Then the process of 

refining is necessary until the evil is 

separated out by removing all 

sparks of holiness within the Kelipah.  

עַם   טָּ ר  בָּ כְּ ֶּ ש  לְאַחַר  הְיוֹת  לִּ יךְ  רִּ צָּ ךְ  וְכָּ

מֵעֵץ  ם  דָּ אָּ ע הַדַעַ ־ הָּ רָּ בָּּ רֵב  תְעָּ וְנִּ אֲזַי    , ת 

י  לְבֵירוּרִּ יךְ  רִּ ידוֹ   םצָּ פְרִּ יַּ ֶּ ש  יְדֵי    , עַד  עַל 

בּוֹ  ֶּ ה ש  ָּ ּ צוֹצֵי קְדוּש  ל נִּ חוּ כָּּ קְּ יִּּ ֶּ  .  כוּ'  ש 

All of this refinement process is by 

way of Chochmah, for “Through 

Chochmah it becomes refined,” 

since it contains within itself also 

Gevuros-Severities, in order to 

allow for “Yud-Hei sends him 

suffering,” and as is written, “Just 

ה   כְמָּ ֶּ   –וְכָּל זֶּה הוּא עַל יְדֵי הַחָּ ה  בְּ " ש  כְמָּ חָּ

ירוּ  רִּ תְבְּ ינַת    ",אִּ חִּ בְּ גַם  הּ  בָּּ יֵּש   ֶּ ש  י  לְפִּ

הְיוֹת   בוּרוֹת לִּ הּ " גְּ נּוּ יָּ רֶּ יַסְּ תוּב   ", תְּ כָּּ ֶּ   וּכְמוֹ ש 
בָרִים ח נוֹ :  (], ה[)דְּּ ת בְּ יש  אֶּ ר אִּ ר יְיַסֵּ ֶּ אֲש    "כַּ

 . 17" כוּ' 

 
ף: )  17 ש  נוֹסָּ תַב יַד קוֹדֶּ גוּף כְּ יח ַׁ  בְּ כִׁ ַׁיוֹּ נוֹּ בַׁאֶתַׁב ְּ אָּ  (. כ ְּ
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as a man rebukes his son, so too, 

Hashem rebukes you.” 

The letters of Yud and Hei correspond to Chochma (Yud) and Bina (Hei). The fact 
that suffering comes from these two levels is because they contain the Gevura-

Severity of Chochma, which is what affects purification and refinement, and 

suffering is for the purpose of purification from sin (or physicality). 

Which is not the case regarding the 

level of Keser-Divine Will, which is 

above Chochmah, for Keser is pure 

Rachamim-Mercy, and on that level 

“Darkness is equivalent to light.” 

(Tehillim 139:12)  

מַעְלָּה   לְּ ֶּ ש  ר  תֶּ כֶּּ ינַת  חִּ בְּ ן  כֵּ אֵין  ֶּ ּ ש  מַה 

ה  כְמָּ פְּ   , מֵחָּ ים  רַחֲמִּ ים הוּא  וּטִּ   , ש 

ה" אוֹרָּ ה כָּּ יכָּ ֵ ים קלט, יב(   וְ"כַחֲש  לִּּ הִּ    .)תְּ

Since, at that level, spiritual darkness does not have any effect, there is also no 
need for the removal of that darkness. This is why purification comes from 

Chochma, since it is the first level that is affected by unholiness, and therefore sees 

the need to remove unholiness. 

Therefore, there is a concern that, 

“Lest he stretch his hand forth and 

take also from the Tree of Life,” and 

then “he will live forever,” even if he 

sins, since “If you are righteous, 

what does that offer Him.”  

ים"   ם מֵעֵץ הַחַיִּּ קַח גַּ לַח יָּדוֹ וְלָּ ְ ש  ן יִּ וְלָּכֵן "פֶּּ

חַי לְע ז "וָּ דַקְתָּּ מַה    , לָּם" וֹ וְאָּ ם צָּ "אִּ מֵאַחַר דְּ

ן לוֹ  תֶּּ יּוֹב לה, ז(  "כוּ'  תִּּ    .)אִּ

Since he is on the level of Pnimius-

internalization, therefore the evil 

that is bound and fixed within him 

would also be sustained, which 

would be the opposite of the ultimate 

intent of creation. 

רַע   ן הָּ ם כֵּ ית וְאִּ ימִּ נִּ ינָּה פְּ חִּ בְּ הוּא מִּ ֶּ י ש  וּלְפִּ

יּוּם  הְיֶּה גַם לוֹ קִּ דוּק בּוֹ וְיִּ וּר וְאָּ ש  וְלאֹ זוֹ   , קָּ

''ל.  נַּ ונָּה כַּ וָּּ יא הַכַּ  הִּ

As is written in the Zohar regarding 

Rebbi Acha in the village of Tarsha 

during a plague: He removed the 

judgement against them through the 

recitation of the passages of the 

Ketores [Incense offering] in the 

זּוֹהַר  תוּב בַּ כָּּ ֶּ י אָּ   18וּכְמוֹ ש  י רַבִּּ בֵּ ר  גַּ פָּ כְּ א מִּ חָּ

א  ָּ יָּה    , טַרְש  הָּ ֶּ קוֹם ש  ת עַל מָּ טוֹרֶּ קְּ בַּ ר  יפֵּ כִּּ ֶּ ש 

ם  ָּ גֶּף ש     ,הַנֶּּ

 
רָּ  זֹהַר חֵלֶּק א ) 18 ש  " בַּ א קא, א  וַיֵּ דְרָּ עֱלָּ   מִּּ  . (" ם הַנֶּּ
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place where the plague struck, and 

thereby stopped the plague. 

He was then told from Heaven that 

this was not appropriate, since the 

people there remained in a state of 

guilt, and hadn’t done Teshuva 

(repentance) for their sins.  

א   יּוּבָּ חִּ בְּ ין  עֲדַיִּ י  כִּּ יל  הוֹעִּ לּאֹ  ֶּ ש  לוֹ  מְרוּ  וְאָּ

תַּ  ְ ש   ח.  כָּּ אִּ

If he would have first inspired them 

to do Teshuva and then removed the 

plague by reciting the passages of the 

Ketores, that would have been fine, 
but to stop the plague while they are 

still sinning is only adding life to 

unholiness. 

ה וּבָּ ש  ין תְּ יוּ עוֹש ִּ ם הָּ א אִּ לָּמָּ ְ ש   . כוּ'  בִּּ

(The end of the story is that he was told from Heaven to go back to the city and 

bring the people to repent, which he did, and the people stopped sinning and 

became devoted to serving Hashem). 

We see from this story that as long as someone is connected to sin and evil, then 

granting him additional life also gives additional life to unholiness, since it 

becomes mixed into the person. 

Therefore, immediately, Hashem 
“sent him [Adam] from Gan Eden to 

work the land from which he was 

taken.”  

חֵהוּ  לְּ ַ יַּד "וַיְש  גַּן ]. .[    וְלָּכֵן מִּ ן  ־ מִּ  19לַעֲבֹד עֵדֶּ

ם" ָּ ּ ש  ח מִּ ר לֻקַּ ֶּ ה אֲש  מָּ אֲדָּ ת הָּ ג,    אֶּ ית  ִּ רֵאש  )בְּ

   , כג( 

This ‘work’ is the process of 

spiritual refinement of the physical 
world through seeding, plowing and 

harvesting, until grain and produce 

are ready for consumption. 

עֲבוֹדַת   הַיְינוּ  ה  דְּ יעָּ זְרִּ יְדֵי  עַל  ים  ירוּרִּ הַבֵּ

ה  ירָּ ה וּקְצִּ ָּ יש   ;חֲרִּ

Then, afterwards, when one eats 

from that food and uses the energy 

to say, “Hear Yisrael, Hashem is our 

G-d, Hashem is One, and you shall 

love Hashem…” he refines and 

וְאוֹמֵ  נּוּ  מֶּּ מִּ כְלוֹ  אָּ בְּ ךְ  כָּּ ד "   ר וְאַחַר  חָּ   –   "אֶּ

הַבְתָּּ " רֵר וּמַעֲלֶּ   ", וְאָּ  .  כוּ' ה הוּא מְבָּ

 
עֲבֹד:]  19 ק:   לַּ דֶּ מַח צֶּ ש  הַצֶּּ ב יַד קוֹדֶּ תָּ גוּף כְּ עֲבוֹד   בְּ  . [ לַּ
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elevates that food and the entire earth 

that the food is derived from. 

At that point, he [Adam] needed to 

physically traverse the “earth which 

he was derived from,” and to refine 

the sparks of holiness that fell into it 
from his sin by eating there from its 

produce and using that energy to serve 

Hashem. 

ר   ֶּ אֲש  ה  מָּ אֲדָּ "הָּ עַל  ש   מַמָּּ לֵילֵךְ  יךְ  רִּ צָּ ז  וְאָּ

ם" ָּ ּ ש  מִּ ח  רֵר    ,לֻקַּ יְבָּ ה  מָּּ ָּ וְש  יֹאכַל  ה  מָּּ ָּ וְש 

ים.  ירוּרִּ  הַבֵּ

Originally, Adam and Chava were lived in the semi-spiritual place called “Gan 

Eden,” and didn’t need to work the “land” of that place for it to produce food.  

After the sin of the Tree of Knowledge, the entire world descended spiritually and 

the earth became coarser.  

Because of his sin, Sparks of Holiness fell into everything in the physical world, 

including the physical earth.  

In order to extract the Sparks of Holiness from the earth, this process of working 

the ground to produce food was needed, so that by eating the produce that came 

about with his effort and sweat, and using that energy to serve Hashem in prayer 

would elevate those sparks. 

 

 

Chapter 2  )ב( 

Q4: Now, we must understand: How 

did Hashem originally intend for the 

world to be? If Adam would not 

know anything about good and evil, 

but evil existed in the world, then 

how would the sparks of holiness 

become elevated and refined? This 

must be done by man, but how would 

man do it if Adam and his descendants 

did even know about the existence of 

evil? 

ין  בִּ יךְ לְהָּ רִּ ונָּתוֹ   :אַךְ צָּ וָּּ לָּּה כַּ חִּ תְּ יָּה מִּ אֵיךְ הָּ

רֵךְ   תְבָּּ ע    –יִּ רָּ וָּ טוֹב  מִּ ם  דָּ אָּ הָּ יָּדַע  לּאֹ  ֶּ ש  כְּ

לָּל  עוֹלָּם   , כְּ רַע בָּּ יאֻת הָּ יֵּש  מְצִּ ֶּ ם    , מֵאַחַר ש  אִּ

ירוּ  הַבֵּ רְרוּ  תְבָּּ יִּ אֵיךְ  ן  יךְ  כֵּ רִּ צָּ זֶּּה  ֶּ ש  ים  רִּ

ם  דָּ אָּ הְיוֹת עַל יְדֵי הָּ  ? לִּ
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We said before that by Adam working the ground and eating from its produce and 

using that energy to serve Hashem, it elevates the sparks of holiness in the world.  

However, there are two causes to this mixture of holiness in corporeality: 1) The 

sin of Adam, and 2) the “Shattering of the Keilim of Tohu. 

Even without the sin of Adam, there is the existence of unholiness in the world that 

needs to be “sifted out.”  

After Adam sinned and was banished from Gan Eden is when the process of 

“sifting out” the Sparks of Holiness started. This implies that without his sin he 

would stay and Gan Eden and not be involved in this “sifting process.”  

But in that case then the Sparks of Holiness that fell from the “Shattering of the 

Keilim of Tohu” would never get “sifted out,” since Adam wouldn’t be involved 

in the “sifting” process?! 

A4: The idea is as follows: Then it 

would have been in a completely 

different way without any battle.  

נְיָּן  עִּ הָּ ש     :אַךְ  מַמָּּ אַחֵר  ן  אוֹפֶּ בְּ יָּה  הָּ ז  אָּ י  כִּּ

לּאֹ בְּ  ֶּ ה ש  מָּ לְחָּ ךְ מִּ רֶּ    , דֶּ

Rather, like what is written, “And 

He [Hashem] placed him [Adam] in 

Gan Eden to do the work.” Our 

Sages teach that this “work” refers 

to the 248 positive mitzvos, which 

draw Ohr Ein Sof [Hashem’s Infinite 

Light] into Gan Eden.  

תוּב   כָּּ ֶּ ּ ש  מַה  ךְ  רֶּ דֶּּ עַל  לָּּא  ב, טו( אֶּ ית  ִּ רֵאש  :  )בְּ

בְגַן  חֵהוּ  הּ"־ "וַיַּנִּּ בְדָּ לְעָּ ן  רְמַ''ח    –  עֵדֶּ ה  זֶּ

ה  עֲשֵֹ צְוֹת  אֵין לְהַמְ   ,מִּ אוֹר  יךְ  ִּ גַן ־ ש  בְּ ־ סוֹף 

ן     .עֵדֶּ

Through the abundant revelation of 

Light, the sparks of holiness that fell 

and became entangled with evil will 

automatically be elevated and 

absorbed within the Supernal 

Lights that man draws down, like a 

flame becomes drawn to the torch: 

אוֹר הָּ תְגַּלּוּת  הִּ בּוּי  רִּ יְדֵי  ילָּא    , וְעַל  מֵּ מִּ

 ָּ ּ קְדוּש  צוֹצֵי  נִּ תְעַלּוּ  רְבוּ    היִּ תְעָּ וְנִּ פְלוּ  נָּּ ֶּ ש 

ע  רָּ אוֹרוֹת    , בָּּ הָּ תוֹךְ  בְּ ים  כְלָּלִּ נִּ יהְיוּ  וִּ

פְנֵי   בִּּ נֵר  כְּ ם  דָּ אָּ הָּ יךְ  ִּ יַּמְש  ֶּ ש  ים  לְיוֹנִּ עֶּ

ה אֲבוּקָּ    :הָּ

If the torch is small, then only a 

flame which is directly nearby will 

be drawn into it, and if it is 

distanced even slightly then it will 

not be drawn into it. However, if the 

torch is large, then even if the flame 

is distant, it will be drawn into it. 

ה  אֲבוּקָּ הָּ ם  אִּ ֶּ הּ   ש  לָּ מוּךְ  הַסָּּ נֵר  אֲזַי    קְטַנָּּה 

הּ  לֵל    , יוּכְלַל בָּּ תְכַּ יקוּהוּ מְעַט לאֹ יִּ ם יַרְחִּ וְאִּ

קְטַנָּּה  ה  אֲבוּקָּ הָּ ֶּ ש  נֵי  פְּ מִּ הּ  ם    ; בָּּ אִּ ל  אֲבָּ

דוֹלָּה  גְּ ה  אֲבוּקָּ הָּ הְיֶּה  י    ,תִּּ פִּּ עַל  אַף  אֲזַי 

לֵּ  תְכַּ הְיֶּה מִּ חוֹק יִּ הְיֶּה הַנֵּר רָּ יִּּ ֶּ הּ. ש   ל בָּּ
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This process of refinement through an 
abundance of Light is similar to how 

it was in the time that the Beis 

HaMikdash stood:  

ךְ וְעַל דֶּּ  ית רֶּ בֵּ ֶּ זְמַן ש  יָּה בִּּ הָּ ֶּ ש  הָּ ־ ש  קְדָּּ יָּה  הַמִּּ

   , קַיָּּים 

For our Sages taught (Pesachim 

87b), “The Jewish People were only 

exiled in order that more converts 

be added to them.” “Converts” here 

refers to the elevation of sparks of 

holiness. And what would have been 

had they not transgressed and been 

exiled?! 

מְרוּ רַזַ  הֲרֵי אָּ ֶּ לָּּא  "   :20ל " ש  אֵל אֶּ רָּ ש ְ לאֹ גָּלוּ יִּ

תּ  יִּּ ֶּ ש  דֵי  ים סְ וֹ כְּ רִּ גֵּ ם  עֲלֵיהֶּ הַיְינוּ    , 21" פוּ  דְּ

צּוֹצוֹת   נִּ ם  וּמֶּ   –לְהַעֲלוֹת  אִּ ה  נַעֲש ֶּ יָּה  הָּ ה 

ים  יוּ גּוֹלִּ טְאוּ וְלאֹ הָּ  ?! לאֹ חָּ

Rather, we must say that under such 

circumstances, the sparks would 

have been automatically absorbed 

into the holy light like a flame before 

a torch, like Naama the Ammonite 

who, despite being a foreigner, was 
drawn to Shlomo HaMelech and 

became his wife, bearing his son and 

heir, Rechavam (see Melachim I, 

14:21).  

לוֹמַר יךְ  רִּ צָּ רְחֲךָּ  כָּּ עַל  לָּּא  יוּ    , אֶּ הָּ ז  אָּ ֶּ ש 

פְנֵי   בִּּ נֵר  כְּ ילָּא  מֵּ מִּ צּוֹצוֹת  הַנִּּ ים  כְלָּלִּ נִּ

ית עַמּוֹנִּ ה הָּ מוֹ נַעֲמָּ ה כְּ אֲבוּקָּ    ; 22הָּ

And so, too, regarding all the 

nations who came to hear Shlomo 

HaMelech’s wisdom (see Melachim 

I, 5:14), and as it is written 

regarding the Queen of Sh’va (ibid. 

10:1).  

כְמַת   חָּ מוֹעַ  ְ ש  לִּ אוּ  בָּּ ים  עַמִּּ הָּ כָּּל  וְכֵן 

למֹֹה  ְ תוּב  ; 23ש  כָּּ ֶּ ש  א  וּכְמוֹ  בָּ ְ ש  ת  מַלְכַּ   בְּ

 . 24כוּ' 

 

For then there was a great “torch,” 

[Shlomo] metaphorically speaking, 

עַל   דוֹלָּה  גְּ ה  אֲבוּקָּ יָּה  הָּ ז  אָּ ֶּ ש  י  לְפִּ וְהַיְינוּ 

ל דֶּּ  ָּ ש  מָּ ךְ  לְּ   , רֶּ תְכַּ מִּ ילָּא  מֵּ מִּ ן  כֵּ הּ  עַל  בָּּ ים  לִּ

 
י)  20 חִּ סָּ ק א ם פז, ב. פְּ  רמד, א(.   זֹהַר חֵלֶּ
ת  ] 21 י ִּ יםוֹ ש ֶׁ רִּ ם ג ֵּ יהֶׁ וֹן:   :סְפו  עֲלֵּ אש  דְפוּס רִּ יףַׁעֲלֵיהֶםַׁ  בִּּ סִׁ הוֹּ הַׁלְּ ָּ דו ש   ם:   .קְּ ָּ יףש  סִׁ הוֹּ  [. לְּ
י) 22 כִּ  . (כא. לא ,  יד'  א  ם מְלָּ
י) 23 כִּ ל  וַיָּּבֹאוּ " יד: ,  ה'  א  ם מְלָּ כָּּ ים   מִּ עַמִּּ מֹעַ   הָּ ְ ש  כְמַת   אֵת   לִּ למֹֹה  חָּ ְ    (. " ש 
ים א' י,   24 כִּ ת : "א )מְלָּ א   וּמַלְכַּ בָּ ְ מַעַת   ש  ֹ ת  ש  מַע  אֶּ ֵ למֹֹה  ש  ְ ם   ש  ֵ בֹא  ה'   לְש   . ("וַתָּּ
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and naturally, all of the “sparks” 

became absorbed in it. 
צּוֹצוֹת  . הַנִּּ

And if the Beis HaMikdash would 

have remained standing longer, then 

all of the nations would have become 

refined and purified in this way. As is 

written regarding the Future Period 

(Tzefanya 3:9), “Then I will convert 

the nations to a pure language, that 
all of them will call in the Name of 

Hashem to serve Him of one accord.” 

And as it is written (Yeshaya 60:3): 

“And nations will go by your light 
and kings by the brilliance of your 

radiance.” 

ית  בֵּ ךְ  ַ מְש  נִּ יָּה  הָּ ם  יוֹתֵר־ וְאִּ ן  כֵּ ש   קְדָּּ   , הַמִּּ

דֶּּ  עַל  ים  רְרִּ תְבָּּ מִּ כּוּלָּם  יוּ  ךְ הָּ ה   רֶּ וּכְמוֹ    .זֶּ

יד  תִּ עָּ לֶּ תוּב  כָּּ ֶּ ג'  לָּבֹא־ש  יָה  פַנְּ ט[ )צְּ ז  :  (  ],  "אָּ

ה  ה בְרוּרָּ פָּ ים ש ָּ ל עַמִּּ הְפֹּךְ אֶּ לְכוּ  כוּ'אֶּ ". "וְהָּ

ם לְאוֹרֵךְ   עְיָּה ס, ג(   "כוּ'גוֹיִּ ַ  . )יְש 

And so would have been the idea of 

the refinement process accomplished 

by Adam, had he not transgressed, 

for he would have been entirely 

holy. For even the dirt used to form 

his body was taken from the place of 

the Mizbeach [Holy Altar], and from 

it his 248 limbs were made, anointed 

in oil etc.  

חוֹטֵא  יָּה  הָּ לּאֹ  ֶּ ש  כְּ ם  דָּ אָּ הָּ נְיַן  עִּ יָּה  הָּ ךְ    ,וְכָּ

דוֹש   קָּ כּוּלּוֹ  יָּה  הָּ ֶּ ח    .ש  לְקָּ נִּ גּוּפוֹ  גַם  י  כִּּ

ח  זְבֵּ הַמִּּ קוֹם  מְּ רְמַ''ח  , 25מִּ וּ  נַעֲש  נּוּ  מֶּּ וּמִּ   ַ

יו רָּ ן   , אֵבָּ מֶּ ֶּ ּ ש  לוּל בַּ    , כוּ'  בָּּ

He would have dwelled in Gan Eden 

and from there he would have 

increased Light through his prayer 

and Torah study. The Kelipah would 

have automatically ceased to exist 

because the sparks of holiness 

enlivening them would have been 

extracted from them, and it would 

have all been accomplished without 

any struggle. 

גַן  בְּ עוֹמֵד  יָּה  יף  ־ וְהָּ מוֹסִּ יָּה  הָּ ם  ָּ וְש  ן  עֵדֶּ

כָּּ   , אוֹרוֹת יפּוֹת  לִּ הַקְּ יוּ  הָּ ילָּא  מֵּ עַל  וּמִּ ים  לִּ

כָּּ  ה  ָּ ּ קְדוּש  צוֹצֵי  הַנִּּ יוּ  הָּ ֶּ ש  ם יְדֵי  מֵהֶּ ים    ,לִּ

ה  מָּ לְחָּ לּאֹ עַל יְדֵי מִּ ֶּ יָּה ש  ר הָּ בָּ ל הַדָּּ  .  כוּ' אֲבָּ

 
רְקֵי  )  25 רפִּּ זֶּ יעֶּ י אֱלִּ רַבִּּ רֶּ   דְּ י ה  וּרְאֵ ב. יק  פֶּּ דְרִּ גּוּפוֹ ן לח, ב: "סַנְהֶּ ֶּ בֶּ  ש  בָּּ ק א ל". מִּ גּוּפוֹ קל, ב: "   זֹהַר חֵלֶּ ֶּ ד'  מִּ   ש 

עוֹלָּ ת  רוּחוֹ   ם"(. הָּ
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However, once he transgressed, then 

the refinement had to through toil 

and struggle, as the Zohar teaches, 

that nowadays “The time of prayer is 

a time of battle.”  

א  טָּ חָּ ֶּ ן אַחַר ש  אֵין כֵּ ֶּ ּ הְיוֹת    , מַה ש  יךְ לִּ רִּ אֲזַי צָּ

ה  מָּ לְחָּ ה וּמִּ ים עַל יְדֵי עֲבוֹדָּ ירוּרִּ עַת  "   , הַבֵּ ְ ש 

א   א  –צְלוֹתָּ בָּ עַת קְרָּ ְ ''ל   "ש  נַּ    , כַּ

Now he would need to descend to the 

place of Kelipah and elevate the 

Sparks of Holiness from there. This is 

the meaning of Adam being sent to 

“the land from which his body was 

derived,” since now, in order to 

elevate the physical world, he must 

descend to the physical world. 

ם   ָּ וְש  יפּוֹת  לִּ הַקְּ מְקוֹם  ל  אֶּ לֵירֵד  יךְ  רִּ וְצָּ

רְרֵ  ח    ,ם יְבָּ לֻקַּ ר  ֶּ אֲש  ה  מָּ אֲדָּ הָּ ת  "אֶּ הוּ  וְזֶּ

ם".  ָּ ּ ש   מִּ

When Hashem first made Adam, his body was derived from the physical earth, and 

after his soul entered his body, his body was elevated to a tremendously high 
spiritual level, and was then able to enter to a spiritual reality called Gan Eden, 

which is a more spiritual realm than the earth which his body was made from.  

If he would have not sinned, then his soul and body in Gan Eden would have been 

able to elevate all the Sparks of Holiness trapped in the physical world, from the 

“Shattering of the Keilim of Tohu,” simply through his service of Hashem in Gan 

Eden.  

The Divine Light he would have revealed would flow down into the physical world 

and drawn into it all the sparks of holiness. This would automatically nullify the 

Kelipa-unholiness, since the entire life of unholiness is only what it “leeches” off 

of holiness, and if its life from holiness is removed then the Kelipa ceases to exist. 

However, after Adam sinned with his body, his body is now back to the same level 

as it started out, the coarse physical world, and so his soul is dragged down with it 

back to the grossly physical plane of existence.  

Now that he is “stuck” in the coarse physical world which naturally conceals 

Hashem’s Light, every time he wants to draw down Divine Light he has to fight 

against the physicality of his body and the world.  

Because of this difficulty, it is only possible to elevate one spark at a time, by using 

out the physical things in the service of Hashem.  

Now he must be fully invested in each and every thing that he wants to elevate, 

instead of flooding the world with Light and elevating the Sparks automatically. 
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A3: And with this we can explain the 
answer to the question at the beginning 

of the maamar, “how did the Snake 

know about the effects of eating from 
the Tree of Knowledge, when even 

Adam didn’t know, and Hashem never 

told the Snake?” 

ן גַּ  ה יוּבָּ זֶּ ֶּ וּבָּ ּ זֶּּה ם מַה ש  דַע מִּ ש  יָּ    :הַנָּּחָּ

Because Adam HaRishon himself, 

who was entirely holy, above the 

level of the “Tree of Knowledge of 

Good and Evil,” did not know about 

the existence of evil whatsoever.  

ם  דָּ נֵּה אָּ י הִּ וֹן עַצְמוֹ ־ כִּּ אש  רִּ יָּה כּוּלּוֹ    ,הָּ הָּ ֶּ ש 

דוֹש  לְמַעְלָּה מֵ  ע ־ עֵץ " קָּ רָּ עַת טוֹב וָּ לאֹ   ", הַדַּ

נַּ''ל.  יָּ  לָּל כַּ רַע כְּ יאַת הָּ צִּ מְּ  דַע מִּ

However, the Snake, who was 

himself from the level of the “Tree of 

Knowledge of Good and Evil” and 

knew about evil, he knew that when 

Hashem had commanded Adam not 

to eat from the Tree of Knowledge, 
was in order to prevent Adam from 

having any knowledge of evil at all, 

so that he would not need to enter 

any battle with the evil at all, and 

would instead nullify the evil 

automatically through flooding with 

the world with Divine Light.  

ש   הַנָּּחָּ ל  ינַת    אֲבָּ חִּ בְּ מִּ לְקַח  נִּ עַצְמוֹ  הוּא  ֶּ ש 

ע ־ עֵץ " רָּ וָּ טוֹב  עַת  ה   ",הַדַּ זֶּּ מִּ דַע  דַע    , וְיָּ וְיָּ

 ֶּ ּ ה ש  מַּ ֶּ ה לָּ ש  וָּּ נּוּ צִּּ מֶּּ לּאֹ יֹאכַל מִּ ֶּ ם ש  דָּ יָּה    , אָּ הָּ

לָּל  רַע כְּ ה בָּּ יעָּ הְיֶּה לוֹ יְדִּ לּאֹ יִּ ֶּ כְדֵי ש  לּאֹ   , בִּּ ֶּ ש 

לָּל  ה כְּ מָּ לְחָּ מִּּ מּוֹ בַּ כְנוֹס עִּ רֵךְ לִּ צְטָּ    ; יִּ

The snake was very angry that 

Adam was so protected from evil, to 

the point that he shouldn’t even 

know about it, in order that he not 

come to stumble into it. 

נּוּ  מֶּּ ים מִּ רִּ מָּ ְ ש  ךְ נִּ ל כָּּ כָּּ ֶּ ה לוֹ מְאֹד עַל ש  רָּ   ,וְחָּ

נּוּ   מֶּּ לּאֹ לֵידַע מִּ ֶּ ל בּוֹ   –אַף ש  ֵ ש  כָּּ לּאֹ יִּ ֶּ    ; ש 

Since when a person knows about evil, it becomes mixed into him and has a 

negative effect. 

So, the snake decided that it was 

preferable for Adam to become 

involved in this evil and battle with 

it, and then sometimes also the 

snake [and Evil in general] would 

וֹ  נַפְש  בְּ עֵצוֹת  יא  ִּ ש ּ נֵס    , וְהִּ כָּּ יִּּ ֶּ ש  לוֹ  ב  מּוּטָּ ֶּ ש 

ה  מָּ לְחָּ מִּ הְיֶּה  וְיִּ ה  זֶּ בָּּ ם  דָּ אָּ ים    , הָּ מִּ עָּ פְּ ז  וְאָּ

יִּּ  ֶּ תוּב  –   ם הוּא וֹר גַּ גְבּ ש  כָּּ ֶּ ],  )קֹהֶלֶת ח  וּכְמוֹ ש 

ם :   (ט[  דָּ אָּ ם בְּ דָּ אָּ לַט הָּ ָּ ר ש  ֶּ    – "כוּ' "עֵת אֲש 
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dominate and win, as is written, 

(Koheles 8:9) “There are times when 

a man rules over another man, but 

eventually it will be to his detriment.” 

Rashi on this verse explains that sometimes unholiness rules over holiness, like 

Pharoh who enslaved the Jewish People. But ultimately it brough about his 
downfall, since the nation of Mitzrayim were devastated as punishment for their 

oppression of the Jews. Similarly, the unholiness sometimes has temporary control 

over holiness until it is destroyed.   

The Snake thought that this would be 

better for it than if Adam did not 

know about evil at all. Because then 

the good [holiness] that was included 

in the snake would be absorbed by 

Adam HaRishon like a flame by a 

torch, and the snake would then die 

and be completely destroyed. 

לָּל  כְּ ה  זֶּּ מִּ ם  דָּ אָּ הָּ יֵדַע  לּאֹ  ֶּ ּ ש  הְיֶּה    , מִּ יִּ ז  וְאָּ

ם  דָּ אָּ בְּ כְלָּל  נִּ בּוֹ  ב  הַמְעוֹרָּ וֹן  ־ הַטּוֹב  אש  רִּ הָּ

סֵד   פָּּ וְיִּ יָּמוּת  וְהוּא  ה  אֲבוּקָּ הָּ פְנֵי  בִּּ נֵר  כְּ

 . לְגַמְרֵי

Therefore, he came with deception to 

Chava, as it says (Pirkei D’Rabbi 

Eliezer ch. 13), “The Samach-Mem 

(the Satan) came “riding” on the 

snake, etc.”  

ה  לְחַוָּּ ית  עַרְמוּמִּ בְּ א  תוּב   , וּבָּ כָּּ ֶּ ש    וּכְמוֹ 
י  ה  ָ רָש  פָּ אֱלִיעֶזֶר  י  רַבִּ קֵי  פִרְּ " ג(")בְּּ ס''מ  :  א  בָּּ

ש   כַב עַל הַנָּּחָּ    ", כוּ'  וְרָּ

In the Midrash of Rabbi Eliezer ben Hurkonos, he explains: In heaven there was 

an angel, called ל-א-מ-ס , (which we refer to in short as just ס"מ-Samech-Mem). 

This angel was jealous of the greatness of Adam and wanted to take away his 
spiritual level. He found that the best agent he could use to trick Adam into sinning 

was the snake. So, he came down possessed the snake like a man possessed by an 

evil spirit. Thus, everything the snake said was really the Samech Mem talking 

through the snake. It’s as if the Samech Mem was “riding” on the snake, as it were. 

And the snake said, “For Hashem 

knows that on the day that you eat 

from it, your eyes will be opened and 

you will be like Hashem, knowing 

good and evil.” 

מַר ה(   וְאָּ ג,  ית  ִּ רֵאש  י    :)בְּ כִּּ ים  אֱלקִֹּ יֹדֵעַ  י  "כִּּ

נּוּ  מֶּּ מִּ ם  לְכֶּ אֲכָּ יוֹם  גוֹ'   בְּ ים    , וְּ אלקִֹּ כֵּ ם  יתֶּ הְיִּ וִּ

ע".   רָּ  יֹדְעֵי טוֹב וָּ

Now, in truth it is actually the case, 

and the snake did not tell a complete 

lie, he only spoke deceptively.  

ת אֱמֶּ הָּ י  פִּּ עַל  הוּא  אָּ   , וְכֵן  ר  וְלאֹ  קֶּ ֶּ ש  מַר 

נַּ''ל  ה  , כַּ ר זֶּ בֵּ ה דִּּ רְמָּ עָּ בְּ ֶּ    .רַק ש 
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For he said, “You will be like 

Hashem,” in the positive sense, but 

in truth it is actually a deficiency.  

מַר אָּ הוּא  י  ים "   :כִּּ אלקִֹּ כֵּ ם  יתֶּ הְיִּ   – "  וִּ

מְעַלְ  א לִּ רוֹן.    , יוּתָּ סָּּ הוּ חִּ ת זֶּ אֱמֶּ ל בֶּּ  אֲבָּ

Because, even though Adam would 

know good and evil like Hashem, 

but Above it does not cause a defect 

at all, since even though He knows 

good and evil, the evil remains 

separate, because Above operates in 

the way of Makkif-encompassing.  

ים  אלקִֹּ כֵּ ע  רָּ וָּ טוֹב  יוֹדֵעַ  הְיֶּה  יִּּ ֶּ ש  נֵּה    ,אַף  הִּ

לָּל  ה פּוֹגֵם כְּ יּוֹדֵעַ טוֹב    ; לְמַעְלָּה אֵין זֶּ ֶּ אַף ש 

ל  בְדָּּ רַע נִּ קוֹם הָּ ל מָּ כָּּ ע מִּ רָּ מַעְלָּה    , וָּ לְּ ֶּ י ש  לְפִּ

יף  ינַת מַקִּּ חִּ    .הוּא בְּ

This is unlike if man, who comes 

from the level of Pnimi-

internalizing, would know good and 

evil, for him this knowledge is 

harmful, since it becomes mixed into 

himself. 

ינַת   חִּ בְּ מִּ הוּא  ֶּ ש  ם  דָּ אָּ הָּ ם  אִּ ן  כֵּ אֵין  ֶּ ּ ש  מַה 

רָּ  וָּ טוֹב  מִּ יוֹדֵעַ  הְיֶּה  יִּ י  ימִּ נִּ הְיֶּה    , ע פְּ יִּ לוֹ 

''ל  נַּ יק כַּ ר מַזִּּ בָּ  :   .הַדָּּ

To summarize the answer: Fist of all, the snake wasn’t the one with plan of how to 

get Adam to sin, it was the angel Samech Mem who was jealous of Adam’s 

spiritual level and wanted to bring him down. This angel who operated on the level 

of Makkif-encompassing, was aware of evil and it didn’t affect him. However, he 
knew that Adam, who was on the level of Penimi-internalizing, would be brought 

down spiritually if he knew about evil. He realized that the reason Hashem told 

Adam not to eat from the Tree of Knowledge was for this reason. He therefore 
tricked Chava into eating by saying that angels and Hashem know about evil and 

it only adds to their knowledge but doesn’t harm them, so too she would know 

about evil and only become smarter.  But this was a trick, because it caused Adam 

and Chava spiritual downfall. 

In Likkutei Torah of the Arizal it 

explains this concept:  
אֵר  אֲרִ ''י   ז  ''ל   נִתְב ָּ ה "  מֵהָּ וֹרָּ  ב ְ "לִקו טֵי   ת 

עִנְיָּן   :  הָּ

Adam HaRishon was exploring the 

Supernal Chambers, i.e., lofty 
spiritual levels, and he was able to 

because the level of Adam was above 

even Rebbi Shimon Bar Yochai, and 

he was in a completely different 

league, since he was formed by the 

“Hands” of Hashem.  

י  ִ הֵיכָּלוֹת:  כ  יָּה   הוֹלֵךְ   ב ְ ם־הָּ רִאשׁוֹן  הָּ דָּ אָּ  שֶׁׁ

י  ב ִ ם  מֵר  ה  ג  עְלָּ יָּה  לְמ  ם  הָּ דָּ חִינ ת  אָּ  ב ְ

חֵר  ךְ   א  עֵרֶׁ יָּה  ב ְ י   הָּ ִ אי .  כ  ר  יוֹחָּ מְעוֹן   ב    שִׁ

ל  יו  שֶׁׁ ָּ פ  יָּה  יְצִיר  כ   הֲרֵי   הָּ שׁ ,  שֶׁׁ ָּ מ  דוֹש     מ  הַקָּּ

רוּךְ   הוּא.  ־ בָּּ
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There, it continues to explain that he 

had no interest in peeking into the 

Chambers of Impurity, and the 

snake persuaded him to anyway 

look into them to see what was 

inside, and as a result, he stumbled 

and fell into desiring what was in 

them.  

יט  ה לְהַבִּּ צָּ ה לאֹ רָּ לוֹת הַטּוּמְאָּ לָּל וּבְהֵיכָּ   ,כְּ

 ִּ ּ ש  יט מַה יֵּ  יאוֹ וְהִּ ים יַבִּּ נִּ ל פָּּ עַל כָּּ ֶּ ש  ש  ש   הַנָּּחָּ

ם  הֶּ ה    , 26בָּּ תַאֲוָּ בְּ וְנָּפַל  ל  ָּ כְש  נִּ ה  זֶּ יְדֵי  וְעַל 

ן.    אֲלֵיהֶּ

 

So too, I heard from the Holy Rebbi 

Avraham HaMalach, the son of the 

Mezeritcher Maggid z”l, on the verse 

“And Yehuda veered to the 

Adulamite man, whose name was 

Chira.” Because of the event with 

the selling of Yosef, Yehuda veered.  

רַב   ן הָּ ם בֶּּ הָּ י אַבְרָּ דוֹש  רַבִּּ י מֵהַקָּּ מַעְתִּּ ָּ וְכֵן ש 

סוּק יד זַ''ל עַל פָּּ גִּּ יש    27הַמַּ ה עַד אִּ וַיֵּט יְהוּדָּ

הוּ עֲד ירָּ חִּ מוֹ  ְ וּש  י  ה    : לָּּמִּ מַעֲש ֶּ חֲמַת  מֵּ ֶּ ש 

יוֹסֵף אֲזַי    .  " וַיֵּט "דְּ

This means that he “veered” below 

into the Chambers of Impurity, “to 

the Adulamite man,” in order to 

elevate sparks of Kedusha from 

there. 

ירוּש   ה    ", וַיֵּט "   : פֵּ לְמַטָּּ ה  נָּּטָּ ֶּ ש  הַיְינוּ 

יפּוֹת   לִּ הַקְּ לוֹת  הֵיכָּ י " בְּ עֲדוּלָּּמִּ יש   אִּ   – "  עַד 

ם  ָּ ּ ש  צּוֹצוֹת מִּ דֵי לְהַעֲלוֹת נִּ  . כְּ

This is also the idea intended by 

Nefilas Apayim [in the Tachanun 

Prayer]. 

ונָּה דִּּ  וָּּ נְיַן הַכַּ הוּ עִּ ילַתוְזֶּ ם ־ נְפִּ יִּ  :   .כוּ'  אַפַּ

  * 

As a result of the sin of selling Yosef, Yehuda had to correct this by descending 

into the world and elevating the sparks of holiness trapped in the physical 

world.  

When Adam sinned, he needed to descend into the physical world and elevate 

it by growing crops and eating them and using that energy to serve Hashem.  

Similarly, as a result of Yehuda’s sin of selling Yosef, he needed to descend to 

be involved in the story of marrying Tamar who was his daughter in law. This 

story started when Yehuda married the daughter of Chira, and his sons from 

this marriage ended up marrying Tamar but died as a result of their sins. 

 
י)  26 עִּ ק א ר  לְהָּ זֹּהַר חֵלֶּ  קצג, ב(.  חֵלֶּק ב נב, א.    מִּ
27 ( ֶּ ש  ד"  : לח, א  בוַיֵּ רֶּ ה   וַיֵּ יש    עַד   . . וַיֵּט  יְהוּדָּ י  אִּ מוֹ  עֲדֻלָּּמִּ ְ ה"(.  וּש  ירָּ  חִּ



 

31 LESSONS IN  TORAH OR 

Afterwards Tamar tricked Yehuda into marrying her. From this “unexpected” 

marriage came Peretz, who is the anscestor of Dovid Hamelech and Moshiach. 

Similar to this process of descending into seemingly unholy situations to 

redeem sparks of holiness that fell due to sins, we have a special prayer after 

Shemona Esrai called “Nefilas Apayim” or Tachanun. During this prayer we 

bend over and lower our head and face into our left or right arm as we ask 

Hashem for forgiveness for our sins. The reason for this lowering of our head 

is to symbolize that through our sins we caused sparks of holiness to fall down 

into unholiness, and we need to go down and extract them from where they fell 

to. 

                                                                                                                      

 

 

Summary of the Maamar: 

Q1 What is the idea that by eating from the Tree of Knowledge then Adam 

and Chava would like the angels and like Hashem, knowing good and bad? 

A1 Adam and Chava were on such a high spiritual level that they were 

above needing to know about the existence of evil. By eating from the Tree of 

Knowledge, this caused them to descend to a lower spiritual level where they 

also know about the existence of evil. (However, for Hashem and the angels it 

isn’t a descent to know about evil, since it doesn’t affect them negatively in 

any way.) 

Q2 If the reason for not eating from the Tree of Knowledge is to prevent 

Adam and Chava from dying, then why did Hashem say that after they ate from 

the Tree of Knowledge, they are not allowed to eat from the Tree of Life so 

that shouldn’t live forever? If eating from the Tree of Life would grant them 

eternal life then it should fix the problem caused by eating from the Knowledge, 

so why did Hashem say that after they ate from the Tree of Knowledge they 

are forbidden to eat from the Tree of Life? 

A2 Once Adam and Chava ate from the Tree of Knowledge of Good and 

Evil, the evil and unholiness became mixed into them and internalized into their 

very being. Now that the unholiness is bound up them, it receives life from 

them, and if they would live forever then unholiness would also live forever. 

In order that unholiness not live forever Hashem forbade Adam and Chava at 

that point to eat from the Tree of Life. 
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Q3 How did the snake know that by eating from the Tree of Knowledge 

that Adam and Chava would end up dying? 

A3 The snake was actually an agent of an angel referred to as Samech 

Mem, who was jealous of Adam’s high spiritual level and wanted to bring him 

down. This angel knew that man is fundamentally different than angels: Angels 

can know about evil and it doesn’t affect them because they grasp that 

knowledge in an encompassing manner, without it becoming part of their 

being. However, man takes everything personally and internalizes whatever he 

knows, and therefore if he would know about evil it would bring him down 

spiritually and make him connected to unholiness. This is why the angel 

Samech Mem used the snake to trick them into knowing about evil (by eating 

from the Tree of Knowledge). 

Q4 After Adam ate from the Tree of Knowledge, he descended to the 

physical world and had it extract the sparks of holiness that fell there because 

of his sin. He accomplishes this by working the land, growing produce, eating 

the produce, and using that energy to serve Hashem in prayer and Torah study. 

But even if he would not have eaten from the Tree of Knowledge there would 

still be Sparks of Holiness trapped in evil and unholiness of the physical world 

resulting from the “Shattering of the Keilim of Tohu.” If Adam and Chava 

would have stayed in Gan Eden, how would they elevate those trapped Sparks 

of Holiness from the physical realm? 

A5 If they would not have sinned and remained in Gan Eden, they would 

have been able to extract those Sparks through flooding the world with intense 

Divine Light of Hashem. The Light would draw those Sparks into itself, like a 

huge fire draws small flames into itself. Through their prayer and Torah study 

in Gan Eden, they would bring down tremendous Light into Gan Eden, which 

would flow down into the physical world and extract all the Sparks 

automatically. This would also nullify evil and unholiness, since once their 

source of life in holiness is removed, they cease to have any life and existence. 

 

Lessons in the Service of Hashem from the Maamar 

1- Hashem really wants us to live forever, death is only temporary, in 

order to remove the connection to unholiness so that when we come to 

life we can live forever. We need to look at all good and holy things as 

eternal, and unholiness and death as temporary. 
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2- A person is automatically affected by whatever they look at, listen to, 

and learn about. Unlike angels, a person cannot be involved, even 

intellectually, in something immoral or unholy and not be affected in 

any way. Sometimes we have “the fear of missing out” if we don’t 

know about a certain event or topic of discussion etc. But in truth, we 

should have a greater concern of the affect certain knowledge or ideas 

will have on us, more than the concern of “missing out.” The mistake 

of Adam was that he felt missing out if he didn’t know about evil and 

how to rectify it directly etc., but in truth, by not knowing about it he 

would have completely eliminated it on an altogether different level. 

The Samech Mem was angry that Adam might just completely ignore 

him and thereby nullify him entirely. There is a similar unholy force 

that exists nowadays that is angry that there are people who purify 

themselves and detach themselves from any unholy ideas, so it tries to 

convince them to at least get into a discussion about it… A person 

needs to let himself be happy and proud to not know about or discuss 

unholy things and feel that he is not missing out in any way. 

3- Each one of us has two methods of how to deal with unholiness and 

extract the Sparks of Holiness from the things in our lives. One way is 

to be invested in those things, like working to make money and use the 

money to serve Hashem, to eat food and use that energy to serve 

Hashem etc. But the higher process of elevating the Sparks happens 

automatically: When a Jew puts him or herself completely into prayer 

or Torah study or a certain mitzvah, then they bring so much Light of 

Hashem into their life that it automatically elevates everything.  
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Likutay Torah English translation project: 

The original text of the maamarim with  נקודות and punctuation is presented side by 

side with a phrase-by-phrase translation and explanation. The translation of the 

text is in bold whereas the commentary is in regular font. The explanations of 
general concepts that are not directly relevant to understanding the flow of the 

maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the original 

Likutay Torah have been moved to the Hebrew footnotes and left untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay Torah 

in the original. By learning the words, structure, and concepts of the maamarim, 

eventually they should be able to learn it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are 

reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, the 

administrator of the  מנוקד תורה   and נקודות  project for helping with the לקוטי 
punctuation, to see any Maamar from Torah Or/Likutay Torah with נקודות go to his 

website www.ChassidutBehirah.com,  to R’ Baruch Katz for creating and 

managing the website, and Rabbi Yitzchok Miller for editing. 

 

 

 

 

 

 

 

 

 

 

 

http://www.chassidutbehirah.com/
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 לעילוי נשמת הרה"ת  

 ר' חיים שניאור זלמן יהודה ז"ל 

 בן יבלחט"א ר' אהרן לייב שיחי' 

*** 

חסידישע נחת לכ"ק  לזכות כל ילדי החסידים שיתנו 
 אדמו"ר ולהוריהם שיחיו 

ולזכות יוסף יצחק בן בילא איטא ולאה בת חנה דבורה  
י חלציהם שיחיו, שיזכו ללמוד חסידות  רייזל וכל יוצא

 וליליך בדרכי החסידות, ויפוצו מעיינות אור החסידות 

*** 

 לזכות חיזוק ההתקשרות 

 לכ"ק אדמו"ר נשיא דורנו  

ולקוטי  אור שרצונו הק' שכל אחד ואחת ילמדו תורה 
 תורה שעי"ז מזרזים הגאולה האמיתית והשלימה 

*** 
הרה"ח הרה"ת וכו'  לעילוי נשמת   

 ר' רפאל פינחס בן הרב יהושע ז"ל,

"ר' פיניע קארף", מגיד שיעור בלקו"ת מדי יום ביומו   
, ומשפיע דא"ח לרבים 770ב  

 נלב"ע כ' תמוז תשפ"א 

 תנצב"ה
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

הרה"ח הרה"ת וכו'  לעילוי נשמת   

 הרב יואל בן הרב רפאל נחמן הכהן ז"ל,

 חוזר הראשי של כ"ק אדמו"ר 

ומפיץ דא"ח בכל קצוי תבל  770ומשפיע ראשי ב  

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com  

http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

