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(Chapter 1)

“And Hashem Who is G-d, said (to
the angels), “See, now that man (has
eaten from the Tree of Knowledge of
Good and Bad), he has become like
one of you, able to know good and
evil, and now, lest he stretch his
hand forth and take also from the
Tree of Life and eat and live
forever...” Therefore, Hashem sent
him out of Gan Eden,” (Bereishis
3:22-3), to prevent him from eating the
fruit of the Tree of Life.

We need to understand:

Q1: First of all, what is the idea that
by eating from the Tree of
Knowledge Adam and Chava’s eyes
were opened, making them like
angels, who know good and evil?
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Q2: Also, what is the meaning of
what Hashem, Who is G-d, said
(ibid.), “And now, lest he stretch
forth his hand and take also from
the Tree of Life and eat and live
forever.” Why would that bother
Him? Actually, the fact that He
already commanded him not to eat
from the Tree of Knowledge was also
in order that he not die and instead
live forever, so why would it bother
Hashem now if Adam would live
forever by eating from the Tree of
Life?

Q3: Moreover, the main question is:
From where did the snake know that
“on the day that you eat of it, your
eyes will become opened,” which
turned out to be actually true?

If Adam, who heard this command
from Hashem Himself, did not
recognize this, and only realized the
basic meaning that Hashem, G-d,
said, “For on the day that you eat
from it you will surely die,” and the
snake is not mentioned at all as
having heard this command, how did
the snake know about the effect of the
Tree of Knowledge?

Also, even if the snake did hear
when Adam was commanded, from
where did he have the additional
comprehension to extrapolate a
deeper level of understanding than
Adam himself? Unless we say that
the snake was on a higher level than
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Adam, which itself would be
something incomprehensible.

Al: Now, first we will explain what
is written, “Adam will be like one of
us, knowing good and evil,” which
Hashem said to the angels. This
implies that Above, they know both
the good and the evil. But,
nevertheless, they are not mixed one
with the other, for it is revealed and
known that this one is good and that
one is evil. The evil is separate from
the good, even though both the good
and the evil are known there, Above.

Which is not the case for the level of
“the Tree of knowledge of good and
evil,” meaning the level of the
mixture of good and evil, where the
evil feeds off of the good and the
good and evil become combined.

We must understand: The meaning
of “the Tree of Knowledge of Good
and Evil” is an expression of
knowledge, and, if so, why would the
knowledge of good and evil create a
mixture of good and evil, when also
Above it is known the good and the
evil, yet, Above, that knowledge
doesn’t create an actual mixture of
good and evil?

However, the difference here is the
same idea as the difference between
Makif-Encompassing and Penimi-
Internal:

[I 2R X7 0 o] ¢
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X1 12Vn%W Y1290 YT NN For the level of knowledge of good
Ny 9ia PL”. 1A '7H NP3 and evil Above is only Makif-

: : : Encompassing, and therefore, it is
k] ki :
N‘T! YITNRITY ,Y'l',? jwun'ﬂ;n possible to retain a separation

.D'l'?\yj'Olj 10217 Nb‘! "5?1‘753 between good and evil, whereby one
can know about evil and not
incorrectly swap it or mistake it for
good, G-d forbid.

N1 whnn D2 nNMnW" Y3 This is similar to the idea that
B 9y QKRG (M35 5wn) 90 17 (Mishlei 30:28) “A spider climbs

XIT YT DK "on hym X with her arms [on the ceiling] inside
' ~*  the Kking’s palace [and remains

KT NMRWY 1IN ynharmed],” meaning, that even
though she is in the king’s palace,
where she doesn’t belong, but one
knows and recognizes her as a
spider, and since it is distant from the
people in the palace and doesn’t affect
them at all, they don’t bother to
remove it.

MKRD Y17 2 A Y70 WM Similarly,  Above, there is  a
N9 Wi 1a r7ann separation between good and evil, as
o ' in the expression, “He Who
separates between the holy and the
mundane.”

NN Y71 230 YT T¥N A This separation comes from knowing
M1019YNN DK p‘y] oMYy 07PN good and eV_iI in a way that is Makif-
T oo Encompassing them, and therefore

they do not mix together.

Just as the people in the palace see the spider on the ceiling but don’t remove it
because it doesn’t affect them in any way (since it is far removed from them), so
too, Hashem’s knowledge, (and to a certain extant the angels’ knowledge) of evil
doesn’t have a negative effect, since this knowledge is only on an encompassing
level and is thus removed from them.®

> Obviously, there is a fundamental difference in this regard between Hashem and
the angels. In regards to Hashem, He is not affected or changed by anything since
He is above and beyond the entire category of existence of all creation, and all
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This is also similar to the idea of the
“Pure Levona,” which is one of the
eleven spices of the Ketores [incense
offering]: Ten of the spices are
corresponding to the ten sparks of
holiness which are swallowed up in
kelipah-unholiness, and the eleventh
spice  which is Levona, is
corresponding to the spark of holiness
that is Makif-encompassing over
them that does not become invested
internally in the kelipah.

(The “man5-Levona”, i.e., the
Makif-encompassing aspect of kelipa,
is also the main lifeforce for the
kelipah. However, since this lifeforce
that it gives to them is only Makif-
encompassing over them, it does not

become mixed with them at all, and
it therefore remains entirely good).

The Ketores-Incense represents the power to do Teshuva, which is why it is the
most important service on Yom Kippur, the offering of Ketores in the Holy of
Holies, representing the highest level of Teshuva attained on Yom Kippur.
Teshuva (repentance) means to transform sins into merits, which is the idea of
transforming evil into good.

knowledge comes from Him. In fact, His knowledge of all existence is from the
inside out, since it is His knowledge that creates everything. (Meaning, it’s not
because He sees what the creations are doing therefore, he knows about them, like
we know things, rather, because He is thinking about the creations that is why they
exist and do things.) Therefore, His knowledge does not make any change in Him
whatsoever since His knowledge of creation isn’t adding anything to him, as His
knowledge is derived from His True Being.

In the case of angels, they are not affected simply because the knowledge of evil
is not internalized in them, they only have an encompassing knowledge of it. If
their knowledge of evil would be internalized then they would also be affected, as
in the case of the “fallen angels” of Azael and Shemchazai who had an internalized
awareness of evil and got sucked into evil conduct.
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Now, in truth, the only reason that evil exists is so that we should overcome it, and
the reason Hashem allows a person to sin is so that he should do Teshuva and come
to an even deeper connection to Him.

So, the ultimate spiritual source of evil and unholiness is in the Ketores, the desire
that enables our Teshuva.

The reason that the Ketores has specifically eleven spices is as follows: In the realm
of holiness everything exists in tens, corresponding to the Ten Sefiros of Atzilus.
Everything in this world also has ten aspects, since it was created through the Ten
Sefiros. However, evil has ten plus one, meaning ten aspects corresponding to the
Ten Sefiros, and one additional force. This is because its ten aspects are the exact
opposite of holiness, and therefore cannot receive their lifeforce directly from their
source in holiness in an internalized manner. They can only receive their life from
holiness at a distance, from an encompassing, holy Light, which gives them life
without “touching” them, as it were. This encompassing Light is represented by
the spice of “m1a%-Levona,” which comes from the word “Ja%-white,”
representing purity, since this encompassing level remains pure and unaffected by
the kelipa that it enlivens.

NX OMT D) N §PRI MM Now, the Makkif also pushes away
174 S i o N e E o I e A Ne]y by the “Chitzonim-external forces” that
15’57:;’351 Iﬁ’D’PnT:l:. 61grqgtqy  OPPOSe Holiness. This is apparent
s L ~ = =% from the image of the tree in Pardes,
X DITINX MDPPT ¥ TYRY  grawn with Makkifim and Pnimiim.
AR that the state and situation of the
Kelipos is with their backs toward

the MakKkif.
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The sefer referred to here is D131 ©YOY, written by the Ramak, author of the
Pardes. This is the — R
picture:

In the picture we see a
map of the Sefiros. At
the bottom of the tree-
like map, after
"ma%n"  there are
several worlds, o>y
ooy Baihbip)alyi
ooy ,07IK5N1
Dhwi oYy ,ovowi.
These refer to the
spiritual  worlds of
souls and angels, and
the lowest level is the
lowly physical world,
where kelipa exists.

On the left of Yesod
and Malchus and the
worlds, there is a
picture of concentric
circles, representing
the Makkifim-encompassing levels of Hishtalshelus that come down through
Malchus to encompass the created worlds.
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In the picture we see that Malchus and the created worlds that extend
downwards from Malchus are positioned so that their outside perimeter, their
“backs,” are “facing” the outside of the concentric circles of the Makkifim-
encompassing levels. However, the kelipa and the other creations receive their
flow of life from “Penimi,” the internalized flow of Light coming through
Malchus.

Since they cannot receive their life directly from the Makif, since it is “outside”
of their perimeter, when the Makif shines in the Penimi it also blocks out the
ability of kelipa to receive life. This is explained in Eitz Chayim Gate 42
chapter 13, that from Bina, which is a much higher level than Malchus, there
comes a Makif that shines around Malchus and prevents kelipa from receiving
too much life from the Penimi Light shining from Malchus. This is called the
Chashmal, as mentioned in Tanya chapter 2 regarding the garments of Adam
HaRishon.

The point we are bringing is that from the level of Makif, kelipa cannot receive
life. This is why when the angels know about evil (kelipa) it doesn’t give them
any additional life, because the angels operate on a level of Makif. In other
words, their knowledge of evil isn’t internalized in them and therefore doesn’t
affect them, and since the evil isn’t mixed into them it also doesn’t give any
additional life to unholiness, similar to how kelipa in general doesn’t receive
life from a Makkif.

This is not the case regarding Adam. Since Adam, and all people, operate on a
level of Penimi, internalizing what they know to the extent that it becomes part
of them, when they know about evil, it becomes a part of them. As a result, this
creates a flow of life on the level of Penimi to the kelipa, giving additional life
to unholiness. (In Eitz Chayim quoted above, it adds that when Adam sinned,
it also removed the Makkif of the Chashmal that was blocking out the kelipos
from receiving life from Malchus on the level of Penimi).

"Y1 210 NYTTTYY" NINA D XY 10 This is not the case for the “Tree of
oy 27yn 2ivT IR, me nena K Knowledge of Good and  Evil,”
T i ' Vi)ﬂh Y1 which is on the level of Pnimi-
EE 2 Internalized, and the good is literally

mixed with the evil.

TIXKD MNODINT J1" 1MW I And this is the meaning of what is
"pp  written, “And the Adam will be like

one of us, [knowing good and evil].”
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Meaning that he is also “Like one of
us,” that just like on the level of
Oneness of Hashem, referring to
Atzilus Above, it is known both good
and evil. So too, Adam would also
know good and evil, having tasted
from the Tree of Knowledge, which
combines good and evil. However,
for him, this knowledge is harmful.

This is because Adam comes from
the level of Pnimius-Internalized
knowledge, and immediately upon
knowing about evil, having tasted
from the Tree of Knowledge, the evil
became mixed into his consciousness,
and the evil would literally be mixed
into him.

This is unlike how it is Above, where
even though they know about evil
there as well, it remains separate
and distant from good and does not
approach it, since it remains on the
level of Makif-encompassing
awareness.

However, Adam, who comes from
the level of Pnimi-Internalizing, upon
knowing about evil, then he himself
became literally mixed up with the
evil.

Because on the level of Pnimius, it is
impossible  to remain entirely
separated from evil, as was
previously explained, and then it is
very difficult to separate the evil,
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only by way of an intense battle, as
in the verse, (Bereishis 25:23) “One
nation overpowers the other
nation,” referring to Yaakov-holiness
and Eisav-unholiness, where
sometimes one side, holiness,
dominates, and other times the other
side, unholiness, dominates.

Like we find and see by the souls of
Jewish people from the first
generations until now, that there
were many different periods:
Sometimes in a single generation
there were many exalted souls who
overcame the evil within them. In
other generations there were wicked
people who were very much
overcome by evil.

This is because they all descend
from Adam HaRishon, and he had
all of these changes within him.
Sometimes he was victorious and
other times the evil won over him.
All of this was because he functioned
on the internal level and as soon as
he knew about evil, it became mixed
into his psyche, and with that came a
very great and arduous battle to
separate the evil. Therefore, it was
sometimes one way, overcoming the
evil, and at other times the other
way.

And similarly, we find according to
the simple meaning of the verses, that
before he ate from the Tree of
Knowledge, his awareness of evil was
encompassing, since before eating
from the Tree of Knowledge they
were unclothed and were involved in
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relations to bear offspring, and as the
verse says, (Bereishis 2:25) “And they
were not ashamed,” just as when
they were eating or drinking
unabashedly, since this act of bearing
children is a mitzvah from Hashem,
and they did not at all know that
there is a self-oriented desire for this.
Rather, they did this solely to fulfill
Hashem’s command.

However, after eating from the Tree
of Knowledge, when self-oriented
desires became mixed into their
consciousness, it became difficult to
separate themselves from
materialistic indulgence.

A2: And therefore, Hashem did not
want Adam to taste from the Tree of
Knowledge, since it was injurious to
him, as previously explained. Really,
He wanted that Adam should have
no knowledge of the existence of evil
at all, so that he would be entirely
holy. He did not want to bring him
into this intense war.

However, after he already ate from
the Tree of Knowledge and
internalized the evil, then Hashem
said, (Bereishis 3:22-3) “Lest he
stretch his hand forth and take also
from the Tree of Life and eat and
live forever, thus Hashem sent him
out of Gan Eden.”

Meaning: Now that Adam already
internalized the mixture of evil,
Hashem was concerned that if he
would take also from the Tree of
Life -
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the root of which is on the level
above the Supernal Shattering of the
Vessels, which is the beginning of
death and the existence of “The Tree
of Knowledge of Good and Evil,”
which is not the case for what is
above the Shattering, namely the
Tree of Life —

The “Shattering of the Vessels” of Tohu is the ultimate source of life for
unholiness, and therefore the ultimate source of death, which is a result of
unholiness. This possibility of unholiness and death became manifest in the level
of the “Tree of Knowledge of Good and Evil,” also known as the outer aspect of
Malchus of Atzilus, which is the direct source of the life and existence of beings
that feel separate from Hashem and are able to choose unholy conduct, which
produces death.

However, the Tree of Life, also known as Ze’eir Anpin, is higher than direct
involvement with created beings that possess unholiness and death, and is not
connected with the “Shattering of the Vessels of Tohu.””
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Then, if Adam would eat also from
it, “then it (the evil) will live
forever.”

Meaning that, in truth regarding
this level (of the Tree of Life) it says

(lyov 35:6-7), “If you are righteous,
what does that offer Him? And if
your misdeeds be many, what does
that do to Him?”
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The level of the Tree of Life, which is higher than the “Shattering of the Vessels,”
of Tohu, is higher than being a source of life for unholiness. Since it is higher than
any connection to unholiness, it is also not affected by unholiness at all. Because
of this, itis able to be revealed to a Jew, or to Adam, who was the source of Jewish
souls, even if he is mixed together with unholiness. However, since this Jew, or
Adam, who is mixed together with unholiness also receives from the Tree of Life,
which is above the concept of death, this tremendous flow of Divine Life will also
come into the unholiness mixed into the person, since it is inseparable from the
person himself.

ON D) M7 Y12 27YnY §X ,]12 OXY  Ifso, even if he is mixed up with evil,
m' Ny SN " JYwn 127" even if “Your misdeeds be many,

J1m & yery doy o Lot ete.” nonetheless, it would still be
OYp 17 M 1Y Y17 0N "D possible that he would “live

nmna AP N*”W X D?W? forever,” and then the evil itself
17™MBI7 19 WHK X1 ,79 2791 YN would also exist forever, since it was
o - oyn  internalized and mixed into him and

"7 it cannot be separated from him.

D) "IX D27 M XIT MW 12 DX If so, then when he would live
;0I5 0y 39 i 2w vy forever, then also the evil within him
I 777 would exist forever.

NIy Y MW LTI )R N And this is the opposite of the
MY L, (n L myw?) "RYY Mnn yoa"  intention for creating the world, for

Ly et " : v the purpose of creation is that there
A3 TYPIY KD T W must be (Yeshaya 25:8) “Death being

TIWRT NI T MY, P30 WY swallowed up forever,” so that it
should fulfill the verse (Devarim 13:6)
“You shall exterminate (all) evil,” as
in the saying (Rosh Hashana and Yom
Kippur prayers), “And all the
wickedness should go up in smoke,”
which will be in the Days of
Moshiach.

Since death is a byproduct of evil and sin, the eradication of all evil also removes
all death forever. The ultimate purpose of creation is to accomplish this state of
purity from evil and eternal life.
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D27 NY XN M%) wn Y3273 For the entire time of Exile is the
Aahfibphhi period of refinement and removing
T evil

The time of Exile is when we remove evil and sin, and thereby remove death from
the world.

MRINA™ LRI NP2 YT Oy WM This  refinement  process s
2 YT 11151'711" 17MaNN accomplished through the level of
Chochmah, for “With Chochmah-
Wisdom everything becomes
refined,” and it separates the evil

from the good.

Chochma-Wisdom has the insight to distinguish between what is good andwhat is
bad; what is holy and what is unholy; what is forbidden and what is permitted. The
advantage of Chochma-Wisdom over Bina-Understanding is that in Bina there can
be many different ways to understand something, and therefore, different possible
conclusions in each case, whether something is forbidden or permitted, and
therefore, whether it can be used for holiness or not (similar to how there can be
different opinions in the Gemara).

However, in Chochma there is the insight to “see” the correct conclusion come to
a definite judgement regarding the status of each thing (similar to the final halachic
decision, as rendered in the Shulchan Aruch).

Therefore, specifically in Chochma the complete power to differentiate between
holy and unholy resides, and therefore, Chochma has the ability to separate
holiness from unholiness.
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Chochmah is entirely Kindness,
since it is the source of Kindness.

7 12 D3 T2 W KR Bummm However, the Chayat®, one of the
by imayy  later Kabbalists, proposed that it also
© 77 77" contains Din-Judgement. The Arizal
agreed with him and praised him for
this explanation.

KM "K7TX" 7042 XN )W He said that this concept corresponds
155 o by T]’JWT U’PW-T to how it is explained in the Zohar,
7T T i the section titled “the Idra”
(Zohar vol. 111, 128b): “The hidden
Chochmah rests and settles in its
place, like fine wine settles on its
dregs.”

Wine contains dregs, which become separated from the wine over time, producing
pure wine at the top of the barrel. This separation of the dregs happens through the
wine being “calm and settled” in one place, allowing the dregs to sink to the
bottom. So too, in Chochma, which is “calm and settled,” insight is able to separate
the “dregs” of unholiness from the “wine” of holiness.

2 The “Chayat” is Rabbi Yehuda Chayat, who wrote a commentary on the Sefer
Maareches HaElokus. He lived around the time of the Spanish inquisition in the
late1400’s. The Sefer Maareches HaElokus is an ancient Kabbala Sefer widely
used in the earlier generations.

{7779 MIPYX NI LM 2PYT 1A TTIT AN "MK NIYR” 1907 wITh) B
¥ The "Idra” (lit. “gathering”) is a section of the Zohar when Rabbi Shimon Bar
Yochai gathered his students and colleagues for a special study session where each
person said a new discourse of Kabbalah connected to a different aspect of the
spiritual levels of Atzilus and higher. These discourses are brought in the Zohar of
Parshas Naso.

(This is also sometimes called “Idra Rabbah,” the greater “Idra” to distinguish it
from “Idra Zuta,” the smaller Idra, which was when Rabbi Shimon Bar Yochai
gathered his students and colleagues on the day he passed away to share new
insights in Kabbalah. Since that collection of teachings is shorter than the
collection in Parshas Naso, it is referred to as “Idra Zuta,” the smaller “Idra.”)
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[We find in Pirkei Avos (4:20) that refined wisdom is compared to aged wine, and
less refined wisdom to new wine. When someone spends many years learning and
reviewing a topic, he gains insight into the topic in a way of “seeing” the concepts,
Chochma, as opposed to one who learned it recently, in which case even if he
understands it, he doesn’t “see” the ideas instinctively, he “hears” the ideas in Bina.
One who has spent more time on a concept has already filtered out the “dregs” of
improper understanding, whereas someone less familiar with the concepts still
needs to remove those “dregs” of misconception).
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This ability to refine contained in
Chochma is needed since there are
things requiring refinement, to have
the evil removed from them, and
this is accomplished through
Gevurah-Severity, as it is contained in
Chochmah.

The power of refinement in Chochma is referred to as “Gevura of Chochma.”
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And on this the verse states,
(Tehillim 94:12) “Fortunate is the
man to whom Yud-Hei (Hashem)
sends suffering.” Even suffering,
which is for the purpose of removing
evil, come from the level of Yud-Hei,
the first two letters of the Divine name.

As is known, that suffering is for the
purpose of separating out the evil,
since Kelipah is likened to a leech,
which sucks blood and immediately
dies. This is the meaning of what is
written, (Mishlei 30:15) “And the
‘leech’ has two children,” referring to
two types of Kelipa, which the verse
compares to leeches.

This is also the idea of the “goat that
is sent off,” i.e., the goat sent to be
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pushed off of a cliff on Yom Kippur as
atonement for our sins, as well as the
idea that (Bereishis 32:4,14)
“Yaakov sent... a gift to his brother
Eisav... two hundred male goats.”
The reason for sending off the goats
is that by giving a portion of life to
the kelipa, he separates it from his
own domain.

Imagine there were two brothers, one righteous and one wicked. Their father
passed away, leaving an inheritance that is jointly owned by both of them. In order
for the righteous brother to remove any claim on his portion of the inheritance from
his brother, he must first give his wicked brother his portion of the inheritance.

Similarly, kelipa has a “claim” on us since we sin during the year, or are at least
somewhat connected to unholiness in some way. In order to remove kelipa’s
“claim” on us, we give him a goat on Yom Kippur in place of our own connection
to unholiness. (This only works if the person also does Teshuva and repents of his

sins).

This shows that every Jew has a mixture of unholiness in himself that needs to be
separated out, using Chochma. For example, the Torah, which is from Chochma,
teaches how to perform the Yom Kippur service of sending the goat.
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This is what must be done once
Adam already tasted from the Tree
of Knowledge and became mixed
with evil. Then the process of
refining is necessary until the evil is
separated out by removing all
sparks of holiness within the Kelipah.

All of this refinement process is by
way of Chochmah, for “Through
Chochmah it becomes refined,”
since it contains within itself also
Gevuros-Severities, in order to
allow for “Yud-Hei sends him
suffering,” and as is written, “Just
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as a man rebukes his son, so too,
Hashem rebukes you.”

The letters of Yud and Hei correspond to Chochma (Yud) and Bina (Hei). The fact
that suffering comes from these two levels is because they contain the Gevura-
Severity of Chochma, which is what affects purification and refinement, and
suffering is for the purpose of purification from sin (or physicality).
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Which is not the case regarding the
level of Keser-Divine Will, which is
above Chochmah, for Keser is pure
Rachamim-Mercy, and on that level
“Darkness is equivalent to light.”
(Tehillim 139:12)

Since, at that level, spiritual darkness does not have any effect, there is also no
need for the removal of that darkness. This is why purification comes from
Chochma, since it is the first level that is affected by unholiness, and therefore sees

the need to remove unholiness.
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Therefore, there is a concern that,
“Lest he stretch his hand forth and
take also from the Tree of Life,” and
then “he will live forever,” even if he
sins, since “If you are righteous,
what does that offer Him.”

Since he is on the level of Pnimius-
internalization, therefore the evil
that is bound and fixed within him
would also be sustained, which
would be the opposite of the ultimate
intent of creation.

As is written in the Zohar regarding
Rebbi Acha in the village of Tarsha
during a plague: He removed the
judgement against them through the
recitation of the passages of the
Ketores [Incense offering] in the
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place where the plague struck, and
thereby stopped the plague.
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He was then told from Heaven that
this was not appropriate, since the
people there remained in a state of
guilt, and hadn’t done Teshuva
(repentance) for their sins.

If he would have first inspired them
to do Teshuva and then removed the
plague by reciting the passages of the
Ketores, that would have been fine,
but to stop the plague while they are
still sinning is only adding life to
unholiness.
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(The end of the story is that he was told from Heaven to go back to the city and
bring the people to repent, which he did, and the people stopped sinning and
became devoted to serving Hashem).

We see from this story that as long as someone is connected to sin and evil, then
granting him additional life also gives additional life to unholiness, since it

becomes mixed into the person.
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Therefore, immediately, Hashem
“sent him [Adam] from Gan Eden to
work the land from which he was
taken.”

This ‘work’ is the process of
spiritual refinement of the physical
world through seeding, plowing and
harvesting, until grain and produce
are ready for consumption.

Then, afterwards, when one eats
from that food and uses the energy
to say, “Hear Yisrael, Hashem is our
G-d, Hashem is One, and you shall
love Hashem...” he refines and

[T :pTY MY WP T AN N2 mapg]



LESSONS IN TORAH OR

WK MTRE" Y an 177 7 1)
T PN MY "I mRy
Naktinihty]

elevates that food and the entire earth
that the food is derived from.

At that point, he [Adam] needed to
physically traverse the “earth which
he was derived from,” and to refine
the sparks of holiness that fell into it
from his sin by eating there from its
produce and using that energy to serve
Hashem.

Originally, Adam and Chava were lived in the semi-spiritual place called “Gan
Eden,” and didn’t need to work the “land” of that place for it to produce food.

After the sin of the Tree of Knowledge, the entire world descended spiritually and

the earth became coarser.

Because of his sin, Sparks of Holiness fell into everything in the physical world,

including the physical earth.

In order to extract the Sparks of Holiness from the earth, this process of working
the ground to produce food was needed, so that by eating the produce that came
about with his effort and sweat, and using that energy to serve Hashem in prayer

would elevate those sparks.
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Chapter 2

Q4: Now, we must understand: How
did Hashem originally intend for the
world to be? If Adam would not
know anything about good and evil,
but evil existed in the world, then
how would the sparks of holiness
become elevated and refined? This
must be done by man, but how would
man do it if Adam and his descendants
did even know about the existence of
evil?



We said before that by Adam working the ground and eating from its produce and
using that energy to serve Hashem, it elevates the sparks of holiness in the world.

LESSONS IN TORAH OR

However, there are two causes to this mixture of holiness in corporeality: 1) The
sin of Adam, and 2) the “Shattering of the Keilim of Tohu.

Even without the sin of Adam, there is the existence of unholiness in the world that
needs to be “sifted out.”

After Adam sinned and was banished from Gan Eden is when the process of
“sifting out” the Sparks of Holiness started. This implies that without his sin he
would stay and Gan Eden and not be involved in this “sifting process.”

But in that case then the Sparks of Holiness that fell from the “Shattering of the
Keilim of Tohu” would never get “sifted out,” since Adam wouldn’t be involved
in the “sifting” process?!
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A4: The idea is as follows: Then it
would have been in a completely
different way without any battle.

Rather, like what is written, “And
He [Hashem] placed him [Adam] in
Gan Eden to do the work.” Our
Sages teach that this “work” refers
to the 248 positive mitzvos, which
draw Ohr Ein Sof [Hashem’s Infinite
Light] into Gan Eden.

Through the abundant revelation of
Light, the sparks of holiness that fell
and became entangled with evil will
automatically be elevated and
absorbed within the Supernal
Lights that man draws down, like a
flame becomes drawn to the torch:

If the torch is small, then only a
flame which is directly nearby will
be drawn into it, and if it is
distanced even slightly then it will
not be drawn into it. However, if the
torch is large, then even if the flame
is distant, it will be drawn into it.
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This process of refinement through an
abundance of Light is similar to how
it was in the time that the Beis
HaMikdash stood:

For our Sages taught (Pesachim
87b), “The Jewish People were only
exiled in order that more converts
be added to them.” “Converts” here
refers to the elevation of sparks of
holiness. And what would have been
had they not transgressed and been
exiled?!

Rather, we must say that under such
circumstances, the sparks would
have been automatically absorbed
into the holy light like a flame before
a torch, like Naama the Ammonite
who, despite being a foreigner, was
drawn to Shlomo HaMelech and
became his wife, bearing his son and

heir, Rechavam (see Melachim I,
14:21).
And so, too, regarding all the

nations who came to hear Shlomo
HaMelech’s wisdom (see Melachim
I, 5:14), and as it is written
regarding the Queen of Sh’va (ibid.
10:1).

For then there was a great “torch,”
[Shlomo] metaphorically speaking,
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LESSONS IN TORAH OR

and naturally, all of the “sparks”
became absorbed in it.

And if the Beis HaMikdash would
have remained standing longer, then
all of the nations would have become
refined and purified in this way. As is
written regarding the Future Period
(Tzefanya 3:9), “Then I will convert
the nations to a pure language, that
all of them will call in the Name of
Hashem to serve Him of one accord.”
And as it is written (Yeshaya 60:3):
“And nations will go by your light
and kings by the brilliance of your
radiance.”

And so would have been the idea of
the refinement process accomplished
by Adam, had he not transgressed,
for he would have been entirely
holy. For even the dirt used to form
his body was taken from the place of
the Mizbeach [Holy Altar], and from
it his 248 limbs were made, anointed
in oil etc.

He would have dwelled in Gan Eden
and from there he would have
increased Light through his prayer
and Torah study. The Kelipah would
have automatically ceased to exist
because the sparks of holiness
enlivening them would have been
extracted from them, and it would
have all been accomplished without
any struggle.
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However, once he transgressed, then
the refinement had to through toil
and struggle, as the Zohar teaches,
that nowadays “The time of prayer is
a time of battle.”

Now he would need to descend to the
place of Kelipah and elevate the
Sparks of Holiness from there. This is

~aun the meaning of Adam being sent to
“the land from which his body was
derived,” since now, in order to
elevate the physical world, he must

descend to the physical world.

When Hashem first made Adam, his body was derived from the physical earth, and
after his soul entered his body, his body was elevated to a tremendously high
spiritual level, and was then able to enter to a spiritual reality called Gan Eden,
which is a more spiritual realm than the earth which his body was made from.

If he would have not sinned, then his soul and body in Gan Eden would have been
able to elevate all the Sparks of Holiness trapped in the physical world, from the
“Shattering of the Keilim of Tohu,” simply through his service of Hashem in Gan
Eden.

The Divine Light he would have revealed would flow down into the physical world
and drawn into it all the sparks of holiness. This would automatically nullify the
Kelipa-unholiness, since the entire life of unholiness is only what it “leeches” off
of holiness, and if its life from holiness is removed then the Kelipa ceases to exist.

However, after Adam sinned with his body, his body is now back to the same level
as it started out, the coarse physical world, and so his soul is dragged down with it
back to the grossly physical plane of existence.

Now that he is “stuck” in the coarse physical world which naturally conceals
Hashem’s Light, every time he wants to draw down Divine Light he has to fight
against the physicality of his body and the world.

Because of this difficulty, it is only possible to elevate one spark at a time, by using
out the physical things in the service of Hashem.

Now he must be fully invested in each and every thing that he wants to elevate,
instead of flooding the world with Light and elevating the Sparks automatically.
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Since when a person knows about evil,

negative effect.
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A3: And with this we can explain the
answer to the question at the beginning
of the maamar, “how did the Snake
know about the effects of eating from
the Tree of Knowledge, when even
Adam didn’t know, and Hashem never
told the Snake?”

Because Adam HaRishon himself,
who was entirely holy, above the
level of the “Tree of Knowledge of
Good and Evil,” did not know about
the existence of evil whatsoever.

However, the Snake, who was
himself from the level of the “Tree of
Knowledge of Good and Evil” and
knew about evil, he knew that when
Hashem had commanded Adam not
to eat from the Tree of Knowledge,
was in order to prevent Adam from
having any knowledge of evil at all,
so that he would not need to enter
any battle with the evil at all, and
would instead nullify the evil
automatically through flooding with
the world with Divine Light.

The snake was very angry that
Adam was so protected from evil, to
the point that he shouldn’t even
know about it, in order that he not
come to stumble into it.

it becomes mixed into him and has a

So, the snake decided that it was
preferable for Adam to become
involved in this evil and battle with
it, and then sometimes also the
snake [and Evil in general] would
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dominate and win, as is written,
(Koheles 8:9) “There are times when
a man rules over another man, but
eventually it will be to his detriment.”

Rashi on this verse explains that sometimes unholiness rules over holiness, like
Pharoh who enslaved the Jewish People. But ultimately it brough about his
downfall, since the nation of Mitzrayim were devastated as punishment for their
oppression of the Jews. Similarly, the unholiness sometimes has temporary control
over holiness until it is destroyed.

M INY 09 T DX YT XYW The Snake thought that this would be
FWN_]U-DT‘:{: ‘7:73] 1 Tl“”?ﬂ mblohy! better for it than if Adam did not

know about evil at all. Because then
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T MY KM AT 3 0 the good [holiness] that was included

~’_17?3‘? in the snake would be absorbed by
Adam HaRishon like a flame by a
torch, and the snake would then die

and be completely destroyed.
2NIY NN MY NMINYA X1 Therefore, he came with deception to
n"o x1" (¥ nYIp WYOR "2 7|7~|93) Chava, as it says (Pirkei D’Rabbi
T T a imy by nmmy  Eliezer ch. 13), “The Samach-Mem
y PUTI 7y 27 (the Satan) came “riding” on the

snake, etc.”

In the Midrash of Rabbi Eliezer ben Hurkonos, he explains: In heaven there was
an angel, called 7-x-n-o, (which we refer to in short as just n"o-Samech-Mem).
This angel was jealous of the greatness of Adam and wanted to take away his
spiritual level. He found that the best agent he could use to trick Adam into sinning
was the snake. So, he came down possessed the snake like a man possessed by an
evil spirit. Thus, everything the snake said was really the Samech Mem talking
through the snake. It’s as if the Samech Mem was “riding” on the snake, as it were.

D OPYK YT 2" o7 ) mwxna) MK And the snake said, “For Hashem
DpYKD DN, iN 191 079K DI knows that on the day that you eat
L e e e TrOm it, your eyes will be opened and
YT
SR you will be like Hashem, knowing
good and evil.”

WPW K N"?] KT "B '71_7 KT 1) Now, in truth it is actually the case,
1T YA ) "3y and the snake did not tell a complete
T TR T e, he only spoke deceptively.



LESSONS IN TORAH OR

- "mpYRY oMM MK KIToD
AalcliEhigalahnlpals xmvbyn‘y

For he said, “You will be like
Hashem,” in the positive sense, but
in truth it is actually a deficiency.
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Because, even though Adam would
know good and evil like Hashem,
but Above it does not cause a defect
at all, since even though He knows
good and evil, the evil remains
separate, because Above operates in
the way of Makkif-encompassing.
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This is unlike if man, who comes
from the level of Pnimi-
internalizing, would know good and
evil, for him this knowledge is
harmful, since it becomes mixed into
himself.

To summarize the answer: Fist of all, the snake wasn’t the one with plan of how to
get Adam to sin, it was the angel Samech Mem who was jealous of Adam’s
spiritual level and wanted to bring him down. This angel who operated on the level
of Makkif-encompassing, was aware of evil and it didn’t affect him. However, he
knew that Adam, who was on the level of Penimi-internalizing, would be brought
down spiritually if he knew about evil. He realized that the reason Hashem told
Adam not to eat from the Tree of Knowledge was for this reason. He therefore
tricked Chava into eating by saying that angels and Hashem know about evil and
it only adds to their knowledge but doesn’t harm them, so too she would know
about evil and only become smarter. But this was a trick, because it caused Adam
and Chava spiritual downfall.
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In Likkutei Torah of the Arizal it
explains this concept:

Adam HaRishon was exploring the
Supernal Chambers, i.e., lofty
spiritual levels, and he was able to
because the level of Adam was above
even Rebbi Shimon Bar Yochai, and
he was in a completely different
league, since he was formed by the
“Hands” of Hashem.
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There, it continues to explain that he
had no interest in peeking into the
Chambers of Impurity, and the
snake persuaded him to anyway
look into them to see what was
inside, and as a result, he stumbled
and fell into desiring what was in
them.

So too, | heard from the Holy Rebbi
Avraham HaMalach, the son of the
Mezeritcher Maggid z”1, on the verse
“And Yehuda veered to the
Adulamite man, whose name was
Chira.” Because of the event with
the selling of Yosef, Yehuda veered.

This means that he “veered” below
into the Chambers of Impurity, “to
the Adulamite man,” in order to
elevate sparks of Kedusha from
there.

This is also the idea intended by
Nefilas Apayim [in the Tachanun
Prayer].

As aresult of the sin of selling Yosef, Yehuda had to correct this by descending
into the world and elevating the sparks of holiness trapped in the physical

world.

When Adam sinned, he needed to descend into the physical world and elevate
it by growing crops and eating them and using that energy to serve Hashem.

Similarly, as a result of Yehuda’s sin of selling Yosef, he needed to descend to
be involved in the story of marrying Tamar who was his daughter in law. This
story started when Yehuda married the daughter of Chira, and his sons from
this marriage ended up marrying Tamar but died as a result of their sins.
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Afterwards Tamar tricked Yehuda into marrying her. From this “unexpected”
marriage came Peretz, who is the anscestor of Dovid Hamelech and Moshiach.

Similar to this process of descending into seemingly unholy situations to
redeem sparks of holiness that fell due to sins, we have a special prayer after
Shemona Esrai called “Nefilas Apayim” or Tachanun. During this prayer we
bend over and lower our head and face into our left or right arm as we ask
Hashem for forgiveness for our sins. The reason for this lowering of our head
is to symbolize that through our sins we caused sparks of holiness to fall down
into unholiness, and we need to go down and extract them from where they fell
to.

&r &

Summary of the Maamar:

Q1 What is the idea that by eating from the Tree of Knowledge then Adam
and Chava would like the angels and like Hashem, knowing good and bad?

Al Adam and Chava were on such a high spiritual level that they were
above needing to know about the existence of evil. By eating from the Tree of
Knowledge, this caused them to descend to a lower spiritual level where they
also know about the existence of evil. (However, for Hashem and the angels it
isn’t a descent to know about evil, since it doesn’t affect them negatively in
any way.)

Q2 If the reason for not eating from the Tree of Knowledge is to prevent
Adam and Chava from dying, then why did Hashem say that after they ate from
the Tree of Knowledge, they are not allowed to eat from the Tree of Life so
that shouldn’t live forever? If eating from the Tree of Life would grant them
eternal life then it should fix the problem caused by eating from the Knowledge,
so why did Hashem say that after they ate from the Tree of Knowledge they
are forbidden to eat from the Tree of Life?

A2 Once Adam and Chava ate from the Tree of Knowledge of Good and
Evil, the evil and unholiness became mixed into them and internalized into their
very being. Now that the unholiness is bound up them, it receives life from
them, and if they would live forever then unholiness would also live forever.
In order that unholiness not live forever Hashem forbade Adam and Chava at
that point to eat from the Tree of Life.
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Q3 How did the snake know that by eating from the Tree of Knowledge
that Adam and Chava would end up dying?

A3 The snake was actually an agent of an angel referred to as Samech
Mem, who was jealous of Adam’s high spiritual level and wanted to bring him
down. This angel knew that man is fundamentally different than angels: Angels
can know about evil and it doesn’t affect them because they grasp that
knowledge in an encompassing manner, without it becoming part of their
being. However, man takes everything personally and internalizes whatever he
knows, and therefore if he would know about evil it would bring him down
spiritually and make him connected to unholiness. This is why the angel
Samech Mem used the snake to trick them into knowing about evil (by eating
from the Tree of Knowledge).

Q4 After Adam ate from the Tree of Knowledge, he descended to the
physical world and had it extract the sparks of holiness that fell there because
of his sin. He accomplishes this by working the land, growing produce, eating
the produce, and using that energy to serve Hashem in prayer and Torah study.
But even if he would not have eaten from the Tree of Knowledge there would
still be Sparks of Holiness trapped in evil and unholiness of the physical world
resulting from the “Shattering of the Keilim of Tohu.” If Adam and Chava
would have stayed in Gan Eden, how would they elevate those trapped Sparks
of Holiness from the physical realm?

A5 If they would not have sinned and remained in Gan Eden, they would
have been able to extract those Sparks through flooding the world with intense
Divine Light of Hashem. The Light would draw those Sparks into itself, like a
huge fire draws small flames into itself. Through their prayer and Torah study
in Gan Eden, they would bring down tremendous Light into Gan Eden, which
would flow down into the physical world and extract all the Sparks
automatically. This would also nullify evil and unholiness, since once their
source of life in holiness is removed, they cease to have any life and existence.

Lessons in the Service of Hashem from the Maamar

1- Hashem really wants us to live forever, death is only temporary, in
order to remove the connection to unholiness so that when we come to
life we can live forever. We need to look at all good and holy things as
eternal, and unholiness and death as temporary.
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A person is automatically affected by whatever they look at, listen to,
and learn about. Unlike angels, a person cannot be involved, even
intellectually, in something immoral or unholy and not be affected in
any way. Sometimes we have “the fear of missing out” if we don’t
know about a certain event or topic of discussion etc. But in truth, we
should have a greater concern of the affect certain knowledge or ideas
will have on us, more than the concern of “missing out.” The mistake
of Adam was that he felt missing out if he didn’t know about evil and
how to rectify it directly etc., but in truth, by not knowing about it he
would have completely eliminated it on an altogether different level.
The Samech Mem was angry that Adam might just completely ignore
him and thereby nullify him entirely. There is a similar unholy force
that exists nowadays that is angry that there are people who purify
themselves and detach themselves from any unholy ideas, so it tries to
convince them to at least get into a discussion about it... A person
needs to let himself be happy and proud to not know about or discuss
unholy things and feel that he is not missing out in any way.

Each one of us has two methods of how to deal with unholiness and
extract the Sparks of Holiness from the things in our lives. One way is
to be invested in those things, like working to make money and use the
money to serve Hashem, to eat food and use that energy to serve
Hashem etc. But the higher process of elevating the Sparks happens
automatically: When a Jew puts him or herself completely into prayer
or Torah study or a certain mitzvah, then they bring so much Light of
Hashem into their life that it automatically elevates everything.
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Likutay Torah English translation project:

The original text of the maamarim with mmp1 and punctuation is presented side by
side with a phrase-by-phrase translation and explanation. The translation of the
text is in bold whereas the commentary is in regular font. The explanations of
general concepts that are not directly relevant to understanding the flow of the
maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the original
Likutay Torah have been moved to the Hebrew footnotes and left untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay Torah
in the original. By learning the words, structure, and concepts of the maamarim,
eventually they should be able to learn it by themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are
reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim, the
administrator of the 7pun 7130 PS> project for helping with the mmp1 and
punctuation, to see any Maamar from Torah Or/Likutay Torah with n1721 go to his
website www.ChassidutBehirah.com, to R’ Baruch Katz for creating and
managing the website, and Rabbi Yitzchok Miller for editing.
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Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z"L
Victor Sasson-Victor Chayim Ben Saul Z’L
Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z”’L
Andrea Szerer-Leah Bat Chayim HaCohen Z”’L
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to
www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com



http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

